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Abstract
This  paper  examines  Aristotle’s  views  on  good  governance  and
political  stability.  It  holds  that  lack  of  good  governance  is
responsible for political instability and societal decay. It highlights
the  contradictions  which  impede  good  governance,  and promote
political  instability.  These  are lessons for  Nigeria  to  learn from.
The  paper  attempts  to  subject  governance  in  Nigeria  to  some
critical  examination.  This critical  appraisal  is  as  a  result  of  the
seeming  conspicuous  gap  between  theoretical  demands  and  the
practical realization of good governance. The Aristotelian theory
on good governance is applied to the Nigerian situation, with the
conclusion  that  good  governance  is  indispensable  for  national
development, and that to achieve peace and stability, car leaders
must be well co-opted in the act of governance. They must spear no
effort to ensure adherence to Aristotle’s views, especially on how to
achieve good governance and political stability. The same effort is
also expected of the citizenry, by ensuring that they abide by the
principles of moral virtues and the rule of law, and to ensure that
obedience to the demands of good governance and political stability
are not compromised.
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Introduction
There is,  we must  admit,  a  narrow approach or conception to  political
reality or practice, social existence and the act of governance among some
leaders and politicians in Nigeria. The proposition that power and interest
are  the  only  defining  principles  or  standards  of  politics  and  social
relations, are no longer tenable. The result of this has been a distorted,
disorderly  and  disorganized  socio-political  fabric  and  chequered
development in the country. These leaders and politicians generate rancor,
acrimony and disaffection in their pursuit for personal advantages leading
to  the  physical  elimination  of  opponents.  The  question,  therefore,  is
whether it  makes sense to kill  a  fellow human being in order to  serve
humanity? How can the good rule? Where does moral virtue lie in our
socio-political system?

Richard  Akinyele  describes  Nigeria  as  “a  land  of  contrasts”
(2003:15). He goes on to quickly point out that the inability of the political
elite  to  harness  the  material  and  human resources  for  the  purpose  of
development has transformed Nigeria into “the sleeping giant of Africa”
(R. Akinyele 15). A prominent Nigerian journalist, Ray Ekpu sees Nigeria
as a “rich country full  of  poor people” (1986:12),  whereas  some others
would  see  Nigeria  as  a  “house  divided  against  itself."  While
acknowledging the anomalies of some leaders and political gladiators in
Nigeria, Steve O. Tamuno et al pointedly writes:

These individuals annul national elections with
impunity, abduct or murder state officials with
alacrity,  rig  elections  with  audacity  and  raid
the  national  treasury  with  tenacity.  Before
them the  state  is  prostrate  and  the  nation  is
powerless  and  equivalent  to  a  toothless
bulldog.  Any  wonder  then  that  the  larger
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society  is  characterized  by  widespread
insecurity of life and property, lawlessness and
arbitrariness  and  the  political  space
permanently overheated with no credible order
of succession, no credible election, no credible
party,  no  credible  mechanisms  for  effective
change of political guard and no credible and
effective alternative. (2005:96 - 7)

These  descriptions  underscore  the  depth  of  lack  of  good
governance  and  political  instability  in  the  country.  Lack  of  good
governance,  it  is  said,  is  an  index  for  political  instability  and  societal
decay. In Nigeria, lack of good governance has manifested itself in various
ugly  situations  ranging  from  injustice,  tribal  expediency,  consummate
selfishness,  inequality and non-adherence to the rule of law, ineffective
and inefficient  leadership,  and  lack  of  accountability,  irresponsive  and
non-inclusive governance:  to  political  instability  and intolerance.  These
situations are experienced in almost every facet of our lives, including the
socio-political, economic, and even religious atmospheres, as if they are
part and parcel of our way of life, existence and standard. Yet, our leaders
appear to be callously insensitive and non-chalant to the demands of good
governance and political stability.

For Aristotle, a good government governs for the common good
and happiness of the people, but in a bad one, the rulers govern for their
own private or selfish gains. It is true that everyone desires and searches
for  good  life  and  happiness  and  abhors  pains.  This  good  life  and
happiness, no doubt, cannot be achieved in an arbitrary and unorganized
system or in a system of rancor and confusion, but in a well ordered socio-
political  framework  or  structure  anchored  on  good  governance.  This
paper finds its  significance premised on the fact  that  it  establishes  the
need to  use  some of  Aristotle’s  ideals  to  galvanize  and fill  the  lacuna
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arising from dereliction of  socio-political  bleak and ‘unregeneration’  in
Nigeria. It exposes Aristotle’s thought on the ends, values and relevance
of politics which coincides with the moral ends and values to mankind. It
is  a  framework  on  how  to  secure  and  ensure  good  governance  and
political stability in Nigeria.

Conceptual Overview/ Explication of Terms
The  phenomena  of  good  governance  and  political  stability  are  very
important and have attracted the attentions and views of many scholars.
However, in view of the available works of scholars in these subjects, there
are divergent views according to different backgrounds of scholars. For
the purpose of precision and space, this work will not find it necessary to
pin down or encapsulate all those views. We will briefly run through a
simple overview of our concepts such as governance, good governance,
and political stability.

Governance
The concept of “governance” is not new. It is as old as human civilization.
But simply put, “governance” means the process of decision-making and
the process by which decisions are implemented (or not implemented). It
is the exercise of power and decision-making for the people. Governance
can  be  used  in  several  contexts  including  corporate  governance,
international  governance,  national  governance  and  local  governance.
Government is one of the actors in governance. Good governance on its
part is relatively  a new term that is often used to describe the desired
objective of a nation-state’s political development. According to Adel M.
Abdellatiff

Good  governance  is,  among  other  things,
participatory,  transparent  and  accountable,
effective  and  equitable,  and  it  promotes  the
rule of law. It ensures that political, social and
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economic  priorities  are  based  on  broad
consensus in the society and that the voices of
the poorest and the most vulnerable are heard
in  decision-making  over  the  allocation  of
development resources. (2003:4)

Good  governance  is,  in  short,  anti-corruption  and  sincere
adherence  to  rule  of  law  and  the  provisions  of  the  constitution.
Governance  for  Sustainable  Human  Development,  a  UNDP  policy
development in its report, acknowledges the following as core features of
good  governance.  They  include,  participatory  -  policy,  rule  of  law
transparency, responsiveness, consensus orientation, equity, effectiveness
and efficiency, accountability, and strategic vision (UNDP 1997:2).

Political Stability
To say that something is stable is simply to say that such a thing is not
changing  or  fluctuating.  Such  a  thing  is  firm  and  steady  in  purpose.
Political stability would, therefor,  mean that the polity is not subject to
insecurity or chaos. It also means a polity devoid of strife and turmoil in
such  a  way  that  good  governance  and  national  development  are  not
hampered  or  disrupted.  Political  instability  on  its  part  is  a  period  of
political  strife  that  causes  problematic  concerns  in  the  state,  such  as
warfare,  coups,  strikes,  protests,  political  violence,  etc.  It  encompasses
such situations that can lead to the declaration of “a state of emergency”
in  the  country.  Political  instability  is  a  situation  whereby  a  country  is
undergoing  through  political  turmoil.  It  is  a  situation  where  basic
functional  pre-requisites  for  social  order  control  and  maintenance  are
unstable  and  periodically  disrupted.  It  may  also  involve  the  death  of
people within that country and in many cases the country deteriorates in
terms of its economic progress. It causes retardation in development of
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the state. It also generates negative publicity, which result' in an inevitable
decrease in tourist arrivals.

Having clarified our concepts, we think it is important to give a
brief introduction on Aristotle's ideology that inference him articulate
some useful thoughts in the development of his political philosophy.

A Brief on Aristotle’s Life and Writing
First  and foremost,  Aristotle’s  life  was primarily  that  of  a  scholar,  a
versatile scholar with a difference. He lived between 384-322 B.C. as a
Greek philosopher logician and scientist. He grew up in a royal family,
with his  father,  a  physician.  At  the  age  of  seventeen,  he  started his
studies in Plato’s academy where he was a pupil for a period spanning
over twenty years. After the death of Plato, Aristotle left the academy
and founded his own school known as the lyceum. As a scholar in the
lyceum,  he  had  a  wide  range  of  interests.  He  developed  his  own
philosophy and carried out a lot of research in biology, meteorology,
physics,  logic,  poetry,  rhetoric,  politics,  ethics,  among other  subjects.
His  writings  on1 these  interests  are  so  comprehensive  and
indispensable  that  they  served  and  still  serve  as  standard  texts  for
subsequent researchers to couch their own writings. 

Aristotle was to a large extent seen as one of the greatest thinkers
in western philosophy and philosophy in general. He was invited by
King Philip  II  to  tutor  his  son,  Alexander,  who  later  succeeded his
father.  Aristotle’s  political theory is  not confined to the ideal system
alone,  but  also  investigates  ...the  second-best  constitution,  having
studied 58 different constitutions including that of Athens. This study
constitutes his work on Politics which serves as a reference text for this
study.  Now,  let  us  look  at  what  Aristotle  has  to  say  about  good
governance and political stability.
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Aristotle on Good Governance and Political Stability
Good governance and political  stability are for Aristotle the greatest
goods.  Thus  in  Books  V and VI  of  Politics, he  devotes  considerable
space to examining the features which promote and undermine them.
He considers it  worthwhile to include measures for preserving even
‘deviant’ constitutions, though in the case of tyranny he may regard an
understanding of the tyrant’s tactics as the best insurance against his
emergence. The chief reason for political instability and revolution is,
said  to  be  discontent  arising  from  perceived,  inequality.  Everyone
agrees  that  there  should  be  justice,  and  that  this  is  proportional
equality, but there is no agreement on what the criterion for this should
be: the democrats will claim it is freedom while oligarchs argue that it
is wealth.

The way to ensure stability, therefore, is to prevent such discontent
by giving as many people as possible,  at least,  some share of honours,
offices,  and  profits.  Laws  should  be  passed  to  guard  against  extreme
wealth arc poverty and to increase the numbers of the middle class. It is
also important to seek to incorporate opponents of the constitution into
structure.  The  most  effective  safeguard  of  all,  however,  is  education.
Through education, the state can habituate its young ones to the ways of
the constitution. Without such habituation, the laws are powerless. Some
other  views  of  Aristotle  with  regard to  good governance  and political
stability will  be examined under the headings -  Leadership Quest  and
Political Instability, and Governance and Political Instability.
Leadership Quest and Political Instability
Aristotle sees morality as the basic foundation of political practices and
leadership. According to him, the only just claim to political leaders says,
is the moral and intellectual ability always needed in a “statesman”  and
political leader who rules in the interests of the whole state, the en goes
further to state that without virtue there cannot be managed well (Politics;
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Bk3. 209). According to him, a leader must possess virtue in order “to be...
fit to hold office in his turn” (Politics; Bk3. 430-31). He goes further to say
that a virtuous ruler or regime is a good one such ruler or regime rules to
satisfy the interests of the citizens, and not his selfish interest.  According
to him,

Those  regimes  which  took  to  the  common
advantage  are  correct  regimes  according  to
what is unqualifiedly just,  while those which
look  only  to  the  advantage  of  the  rulers  are
errant, and are all deviations from the correct
regimes.... (Politics 1279 al6).

Contrary to the above, leadership in Nigeria is parochial with the
overriding  consideration  for  personal  survival  rather  than  good
governance and national development, common good and happiness of
all. Attempts at promoting good governance and stability are hampered
by the emerging political gladiators who exploit the instrument of state
power to promote their personal agenda. These leaders have in common
brazen disregard for the rule of law, independence of the judiciary and the
legislature.  Bad leadership  has  led to  stagnation  and alienation  of  the
citizenry  leading  to  political  instability  and  distressed  economy.
According to Kew Davidson, 

The Nigerian government remains distant from
serving the interest of its people. Politics at the
federal,  state,  and local levels of the Nigerian
federation  are  dominated  by  the  powerful
mandarin who built  vast  patronage networks
during  the  military  days  and  who  now  use
political  office to  expand these networks  and
their  personal  fortunes.  Moreover,  many  of
these  so-called  "godfathers”  have  been
cultivating  personal  militias  to  secure  their
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positions, prompting a local arm's race in some
regions.... (2006:17).

The  extent  of  power  intoxication  and its  attendant  intense  struggle  in
Nigeria has marginalized good governance and national development. It
has immensely promoted personal or selfish interests among the political
leaders at the expense of unity and stability. Claude Ake concurs thus:
“Besieged by a multitude of hostility forces, most of the leaders in Africa
are politically insecure. They are so completely engrossed in the struggle
for  survival  that  they  are  hardly  able  to  address  the  problem  of
development.” (1995:8) “Nigerians are what they are only because their
leaders are ‘not’ what ‘they' should be” (Achebe 1983:10). And “Nigeria
can change today if she discovers leaders who have the will, the ability
and the  vision” (Achebe l).The leadership pattern in  Nigeria  lacks  the
necessary  focus  capable  of  instilling  good  governance  and  national
development, and promotes political stability.

Governance and Political Instability
Aristotle tells us that public office holders are not expected to profit from
their  office  (this  means  that  they  should  not  take  advantage  of  their
position  to  enrich  themselves),  rather  they  should  use  such  office  or
position to serve humanity and engender development without holding it
to a standstill (Politics 1308b32). He also finds it a very risky mistake and
morally  unacceptable  to  allow  power  to  always  recycle  between  and
among the same people in government, and that the appointment of office
holders should not always be the same people. He writes: “Risky too is
Socrates’ way of appointing the rulers; they are not to be always the same
people. This is a sure source of faction, even among those of no standing-
the warlike and spirited" (Politics 1246; b2). Aristotle observes that moral
virtues like goodwill,  the ability and willingness  to  function efficiently
and  justly  are  always  taken  for  granted  by  most  office  holders.  He,
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therefore, maintains that there are three very important issues for public
office holders. He avers:

There are three essentials for the holders of the
sovereign  offices:  goodwill  towards  the
established  constitution,  tremendous  capacity
for the work involved in the office, and in each
constitution the kind of virtue and notions of
justice that are calculated to suit the particular
constitution in question (Politics: Bk3. 329).

These ideals clearly show us that good governance is non-existent
in Nigeria. To start with, in Nigeria, “Political power means success and
prosperity not only for the man who holds it but for his family, his birth
place and even his whole region of origin. As a result there are many who
will go to any length to get it and, having got it, will surpass themselves in
order to keep it” (Frederick Forsyth 1977:25). Power intoxication and the
tendency  to  perpetually  remain  in  public  office  have  chronically
characterized  the  political  impasse  of  Nigeria  and  it  appears  to  make
sense to kill or assassinate fellow human beings and political opponents
in order to serve humanity.

The  list  of  assassinated  individuals  in  Nigeria  may  be  endless.
These  are  signals  of  absence  of  good  governance  and  stability  in  the
country,  hence according to Harriman Thompson,  the absence of  good
governance  in  Nigeria  “has  given  rise  to  abuse  of  power,  brazen
corruption, disregard for due process and the rule of law, intolerance of
political  opposition,  abuse  of  electoral  process  and  the  weakening  of
institutions” (2006:2). These contradict the tenets of good governance and
national development which presuppose the process of social engagement
between the rulers and the ruled in a political community, and give rise to
political instability.

Good  governance  and  stability  can  be  achieved  when  the
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operations of government are in line with the prevailing legal and ethical
considerations or principles of the political community. The fact is that
politics,  morality  and  law  are  mutually  inclusive.  They  reinforce  each
other and create the condition for the possibility of the other to subsist
and flourish. Therefore, when politics or governance is in line with good
laws and morality the people would be happy since they would be free to
directly take part in the decisions and programmes that affect their lives
and  wellbeing.  This  will  promote  political  stability  and  enhance
productivity  in  the  country.  But  any  attempt  at  depriving  collective
participation and adherence to the rule of law, instability would result.
Therefore,  political  leaders  must  take  transparency  and  accountability
seriously if good governance and stability will be guaranteed.

Causes of Bad Governance and Political Instability
Aristotle says that instability can result when the people are humiliated:
when there is  seed of  mistrust  among the people and the leaders and
when  the  powers  of  the  people  are  taken  away  from  them.  Again
instability and bad governance occur when the leaders rule like tyrants.
Injustice and inequality are also considered by Aristotle as causes of bad
leadership and political instability. He writes:

That  which  causes  conditions  leading  to
change is chiefly and generally what we have
just been speaking of inequality. For those who
are  bent  on  equality  resort  to  faction  if  they
believe that though having less, they are yet the
equals of those who have more. And so too do
those who aim at equality and excess, if they
think that  though unequal,  they do not have
more...The  lesser  for  factions  in  order  to  be
equal, the equal in order to be greater. (Sinclair
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1962:300).

Other causes of instability include disregard to the rule of law and non-
adherence to the constitution and its provisions, among others.

Ways of Ensuring Good Governance and Political Stability
According to Aristotle, we learn to ensure good governance and stability
by learning what causes them and avoiding those causes. Instability can
be prevented when the leaders appear in the light of the father of the
state, the guardian of the citizens, when they live a life of moderation; see
themselves as the companion of the notables and thus have a virtuous
disposition  in  the  way  they  rule  and  govern  the  people  (David  Ross
1923:263-4). Other remedies according to Aristotle include the following:
education, adherence to the constitution, respect for the law, justice and
equality. Let us analyze them one after the other.
Proper Education
One  of  the  ways  to  ensure  good  governance  and  political  stability
according to Aristotle is to acquire proper and moral education. He sees
the education of the citizens as the primary and most important source of
stability and good governance. He writes:

But of all the safeguards that we have spoken
of  as  helping  to  maintain  constitutional
stability,  the  most  important,  but  today
universally neglected is education for the way
of  living  that  belongs  to  the  constitution  in
each  case.  It  is  useless  to  have  the  most
beneficial laws, fully agreed upon by all  who
are members of the constitution, if they are not
going-to  be  trained  and  have  their  habits
formed  in  the  spirit  of  that  constitution
(Politics; Bk3.331).
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According  to  Aristotle,  education  promotes  the  progress  of  the
constitution  or  governance  by  positively  molding  the  character  of  the
citizens. Another reason for such education according to Aristotle is that it
helps  the  citizens  to  see  and  appreciate  the  elements  of  justice  and
therefore be more sympathetic to  competing claims of justice from the
part  of  the  regime which  do  not  have  power.  It  will  also  ensure  that
factional interest is avoided. He writes further that:

Some or all of these things would seem to have
a  proper  claim  to  contributions  to  a  state's
existence; but I repeat that in order to secure
the good life, education and virtue would have
the most just claim of all (Politics; Bk3. xiii).

He concludes "That the legislator must, therefore, make the education of
the young his object, above all,  would be disputed by no one” (Politics;
1337al0).  Unfortunately  in  Nigeria,  education  and  education  issues  are
relegated to the mud. The situation is better captured by Obi Oguejiofor
when he writes:

...the more so in Nigeria where the intellectuals
have  all  but  been  brought  to  ridicule  by  the
difficulties  under  which  they  are  continually
being forced to do their work. The context of
their  work  has  been  remarkably  marked  by
repeated and fruitless  strike  actions:  constant
closure of institutions of learning; the absence
of  research  facilities:  crumbling  of  even
outdated  facilities;  the  inability  to  organize
conferences,  and  even  when  they  are
organized, there is the inability to publish their
works the wider audience, (1998:vi).
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Adherence to the Constitution
Another way of preventing bad governance and instability is to maintain
the spirit of obedience to and respect for the constitution. Aristotle says
that  the  rulers  should be  loyal  to  the  constitution,  they  should ensure
adherence  to  the  constitution  and  its  provisions,  have  administrative
capacity and integrity (Copleston 1946:356).  They should not rely upon
decrees  to  deceive the people.  They  must  be  in  good terms with  their
subjects, never to wrong them especially in matters concerning money, or
ambition or honour but infuse the spirit of accommodation or share in
rule  and  adopting  some  elements  of  democratic  institutions.  He  also
warns that the rulers should have no opportunity of making money out of
their  offices.  According  to  him,  “This  is  not  bad.  It  ought  not  to  be
regarded as slavery to live according to the constitution, but rather as self-
preservation”  (Politico Bk3.  332).  ‘The  Best  constitution’  according  to
Aristotle is that in which each and every citizen will possess moral virtue
and the equipment to carry it out in practice, and thereby attain life of
excellence  and  complete  happiness.  In  Nigeria,  the  constitutional
provisions  are  taken  for  granted.  Things  seem  to  be  done  arbitrarily
without due processes. It  is in Nigeria that we observe attempts by the
leaders to alter the provisions of the constitution in order to accommodate
selfish and inordinate ambitions. Lack of strict adherence to the provisions
of  the  constitution  is  one  issue  that  threatens  good  governance  and
promotes political instability in Nigeria 

Respect for the Law
Aristotle says that the rule of law is very important for governance and
political stability. According to him both the rulers and the entire citizens
should  always  avoid  doing  anything  that  is  contrary  to  the  law  and
ensure that the law is not breached. He writes: “Therefore, he who asks
the law to rule is asking God and intelligence and no others to rule; while
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he who asks for the rule of a human being is importing a wild beast, and
anger perverts rulers and the very best of men. Hence, law is intelligence
without appetite” (Politics; Bk3. 226). He goes on to quickly point out that
man will not be better than brutes and beasts if he chooses to conduct his
life  without  law.  Accordingly,  Aristotle  says  that  "in  a  well-blended
regime, one should watch-out to ensure there is no transgression of the
law..." (Politics, 1307b29) and it is very important in every regime “to have
the law s and management of the rest arranged in such a way that it is
impossible to profit from the offices...” (Politics; 1308. b32). But in Nigeria,
the rule of law is not observed except in its application to frustrate the
opposition. It  seems the society functions as though there is no law in
existence;  a  society  where  law appears  to  be  lawless,  and  lawlessness
lawful in the hands of the rich and powerful. It is obvious, therefore, that
where there is no law, there is no justice and where justice is thrown away
there  will  be  no  order,  no  peace,  no  stability  and  good  governance.
Therefore,  for there to be good governance and political stability, there
must be strict adherence to the rule of law.

Justice and Equality
Aristotle talks about justice in terms of proper allocation and distribution
of scare resources in the society. For him, justice is seen in terms of merit.
Therefore in the appointment of office holders, Aristotle finds it a serious
injustice if  power is allowed to always recycle between and among the
same people (Politics, 1246b6) as is the case in Nigeria. Without justice,
according to him, there cannot be a state, and even if there is a state, it
cannot be managed well  (Politics Bk3 209). Aristotle sees justice as part
and parcel of equality. He states that “For equality is the same thing [as
justice] for persons who are similar, and it is difficult for regime to last if
its constitution is contrary to justice” (Politics; 1332. b25). Justice for him
must be central concern for every city, because the city exists “not only for
the sake of living but primarily for the sake of living well.” “The political
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good is justice”, he says, and “In the state, the good aimed at is justice;
and that means what is for the benefit of the whole community” (Politics;
1282bl4).  From this analysis,  one cannot say without contradiction that
there is justice and equality in Nigeria considering the many violations of
demands of justice and equality in the country. The immunity granted to
some public office holders from prosecution and civil suit, to our mind,
violates the principles of justice and equality. It is a way of shielding them
from accountability. Justice demands that everyone is equal and equality
implies that everyone must be treated without any considerations. Justice
and equality are, therefore, "the palm oil sauce with which one eats the
roasted yam” of peace and stability. They are indispensable requirements
for peace, order, stability, good governance and progress. Similarly, it is
sufficient  to  state  here  that  the  Niger  Delta  quest  for  development
attention is a call for justice; it calls for urgent pragmatic attention by the
government  because  it  is  a  just  demand.  Anything  short  of  that  will
amount to a serious contradiction to social justice and equity because it is
economic slavery.

Aristotelian Thought and Lessons for Nigeria
Nigerian leaders and politicians must  know that good governance is  a
pre-condition for political stability. And to ensure political stability and
good governance, Nigerians should not see politics as a business, but as a
calling to serve the rest of the people.

There  should  be  a  strict  adherence  to  moral  virtue  by  all  and
sundry in Nigeria, especially the leaders and politicians. Just as Aristotle
says,  moral  virtue should be one of  the preconditions to hold office in
Nigeria. Politics must not and should not be separated from morality, lest
good governance and stability cannot be guaranteed. Politics and morality
should be seen as Siamese twins in the promotion of the wellbeing of the
people.  Morality  is  not  in  any  way expected to  suffer  at  the  mercy  of
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politics or power; it  must be married to politics and never be divorced
from it since they are both central to man and exist for the sake of the
good life for man. An attempt at separating them is the outcome of the
anomalies we experience in Nigeria.

There should be strict adherence and obedience to the constitution
and its provisions. Justice, transparency and accountability must be taken
seriously  by  the  leaders  if  good  governance  and  stability  will  be
guaranteed.  Corruption  undermines  good  governance  and  national
development.  Therefore,  the  issue  of  corruption  in  Nigeria  must  be
seriously,  urgently  and honestly  addressed.  Our  leaders  must  not  take
advantage of  their  position to  enrich themselves,  and to perpetuate all
kinds of machinations. They should rather use their positions or offices to
serve and engender development in the country.

In  the  appointment  or  election  into  public  offices,  the  issues  of
recycling  those  past  leaders  and  individuals  should  be  avoided.  Even
though they may claim to have vast leadership experience; it is equally
worth reminding them that no one has a compendium of experience. In
fact, experience is not fixed and finished. Just as Aristotle says, recycling
past leaders and individuals will undermine good governance.

Nigerian  leaders  and  politicians  must  learn  to  hold  political
positions or public offices when it is their turn or when they are privileged
to serve, and behave themselves when they are not. When they are not
privileged to  hold public  offices,  they  should rather  play a  supportive
function to whoever is in the position of leadership. This is very serious
and important because it is almost becoming a culture in this country that
our leaders and politicians do not accept election outcomes in good faith
and in the spirit of sportsmanship even when it is glaring that they did
not  truly  win  the  election.  They  overheat  the  polity  with  unnecessary
distractions  and  willful  insubordination  against  the  government.
Undeniably,  this  is  a  serious  bane  to  good  governance  and  political
stability.
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Political opponents as Aristotle says, should be incorporated into
governance rather than seeing them as enemies. They have many bright
ideas and contributions for the development of the country. Inculcating
them, therefore, will ensure greater efficient capacity for productivity and
sustainability. Lastly, one of the most important is the issue of education.
Education  and  education  issues  must  be  taken  very  seriously  in  this
country since ignorance is a serious hindrance to progress and national
development.  The  wealth  and  strength  of  any  nation  depend  on  the
education of its citizens. Such education must include moral education in
order to achieve good governance and stability in the country.

Conclusion
This paper has responded first, to some critics of Aristotle, who believe
that  his  political  philosophy  has  no  relevance  to  modern  times.  Such
critics believe that Aristotle’s political Philosophy makes no impact on the
present modern state and that even if it has any impact, such impact can
only  be  felt  by  the  Greek  City-state  alone,  the  confines  from  where
Aristotle  wrote.  This  paper  has,  therefore,  proved  those  critics  wrong
while  emphasizing  that  there  are  a  lot  more  relevance  to  Aristotle’s
political philosophy to our contemporary time. Secondly, this paper is an
attempt to respond to those Nigerian citizens, politicians and leaders who
still believe and practice Machiavellian principles, especially the principles
that separate politics from morality and holds that the ruler must imitate
the cunning of the fox and the brawn of the lion; they must avoid the
people’s hatred but sustain their awe; and must be cruel.  According to
them,  leaders  and  politicians  should  ignore  morality  in  order  to  be
“successful”  leaders  and politicians.  Thirdly,  we have proved that  bad
governance is the bane of national development and political stability in
Nigeria. To ensure good governance and political stability, insistence on
accountability and transparency must know no bounds. The people must
be involved in issues that affect their lives and immediate environment.
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The deeper motives of any measure or law in Nigeria must be truly
nationalistic. It must not be self-interest for the acquisition of wealth and
power. It must not be a way to frustrate the opposition lest the scourge of
bad  governance  and  political  instability  will  persist.  Again  the  gap
between the ruler and the ruled in Nigeria undermine good governance,
engenders poverty and frustration, and fans public anger to crises, chaos
and instability.
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