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Abstract
This  study  introduces  the  New  Testament  perspective  to  the
contemporary Christian discourse on tithing. The study becomes
necessary  due  to  the  recent  debate  and  controversy  generated
concerning  the  practice  of  tithing  amongst  contemporary
Christians.  The aim was to investigate the New Testament position
on the subject. Expectedly, the biblical theological approach was
considered apt for this study which revealed amongst others, that
giving of tithe is an obsolete practice and law that is rooted in the
Old Testament and which was fulfilled and consequently abolished
in the New Testament. It was also revealed in this study that the
New Testament  encourages Christians to  give generously  to  the
church but  not  under compulsion of  any guise.  In addition,  the
study also revealed that  the current practice of  tithing amongst
Christians is being sustained due to the various coercive tactics
employed by church leaders.  Furthermore,  it  was recommended
amongst others, that there exists a number of Christians who as a
result of the excruciating economic situation in Nigeria today give
their tithes reluctantly. Such people are hereby encouraged to free
themselves  from  the  bondage  of  tithing  and  instead  engage  in
freewill giving instead of tithing. 
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Introduction
Islam is one of the major world living religions. It is adjudged the fastest
growing religion in the world today. It is a religion as well as a way of life
regulating  the  lives  of  its  adherents  by  way  of  telling  them  what  is
mandatory  (Wajib),  lawful  (Halal),  unlawful  (Haram),  desirable  (Mubah),
detestable (Makruh) and approved (Mandub), etc. A believer (Muslim) who
is equally a subject (Mukallaf) of Shari’ah (the Islamic Law) is expected to
grasp the correct understanding (Fahm/Fiqh) of all the above and strictly
adhere to them hoping for reward from his Lord (Rabb).  Since Islam is
widely  diffused  across  the  globe,  claiming  about  1.8  billion  people,
accounting for ¼ or 250/0 of the global population, the need therefore arise
that  we  should  know  our  neighbours  in  order  to  facilitate  mutual
understanding,  mutual  understanding  that  is  aimed  at  mutual
reciprocative  tolerance,  as  tolerance  facilitates  unity  and  peaceful  co-
existence. 

Conceptual Background
Islam is a derivative of an Arabic verbal noun meaning, to surrender, to
concur, to submit, to obey amongst others. It is equally a derivative of one
of  the  attributes  of  Allah-  As-Salam meaning,  the  Lord of  Peace.  Thus,
Islam is generally defined as a religion of peace and total submission to
the Will of Allah. It is an ideology and a comprehensive way of life which
covers the whole gamut of life in all its ramifications as it does not divide
life  into water  tight compartments  of  spiritual  and temporal,  or rather,
religious  and  secular  confines.  According  to  Mudathir  Abdul  Rahim
(2005),  “Islam  is  an  Arabic  word  that  literally,  if  basically,  means
submission or surrender (i.e. of oneself to God, Allah), but being derived
from the  root  “s  l  m”,  it  is  also  closely  related  to  cognate  terms  that
signifies peace, integrity, and wholesomeness, all of which are of central
importance  in  the  teachings  of  the  Qur’an  and  Prophet  Muhammad”.
Hence, an adherent of Islam is called Muslim, that is, one who surrenders
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himself whole heartedly as well as whatever he has to the Will of Allah
without leaving anything behind to be given to Caesar.  For Caesar and
whatever he had, according to Islam, belong to Allah to whom he had
eventually returned. 

Islamic Concept of God
The  Islamic  belief  system is  generally  known as  Al-Iman.  However,  its
concept or idea of God tends to be comparatively more comprehensive. It
is commonly referred to as Al-Tawheed or Al-Ikhlas. Islam teaches that God
is  the  First  without  beginning  and of  course  the  Last  without  end,  as
everything or rather anything that has beginning will  definitely has an
end. The Qur’an says that God is the cause of all causes, and the ultimate
cause of all existence. He is the being as the foundation of all becoming;
He is the stable reality which creates and supports all changes; “He is the
beginning and He is the End; He is the Outer Appearance and He is the
Inner Reality, (Qur’an 57:3).
Islam  is  of  the  view  that,  the  existence  of  Allah  as  well  as  His
unity/oneness  is  neither  controvertible  nor  compromisable.  Since there
cannot be a design without a designer, the Heaven and the earth and all
they both contain with their perfect harmony could neither have evolved
by themselves nor by a big bang as we made to understand. The truth
about the universe uphold by Islam is that, Allah is its architect, creator
and cherisher. He created them not in vain, but as a manifestation of His
Power and Majesty and they, no doubt, constitute a significant pointer to
His existence, essence and unity. This equally constitutes an ontological
proof of His Existence, Essence and Majesty. Although, man was the last to
be created by God, yet he was made Allah’s Khalifah (Vicegerent) on earth
such that every other thing is made subservient to him so as to facilitate
for him the service of his Lord-Allah. Allah says: I did not create Jinns and
men except that they should worship/serve Me, (Qur’an 51:56).  
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Since no one petition God-Allah for him to be created nor even have a fore
knowledge of existence, it becomes necessary therefore that Allah should
send him Guidance (Al- Hidayyah) over his mission on earth as it would
not augur well for him to be left alone to go (grope) in darkness, hence the
scriptures sent for his guidance as a ‘Manual of Life’. Islamic belief system
establishes that there is no two Gods whether in the Heavens or on the
earth. The Qur’an says:

Say, Allah is but One 
He is the One upon Whom all depends 
He begets not nor was He begotten                                  
And non compares to Him (Qur’an 112:1-4)

Based upon the above quotation from the Glorious Qur’an, Islam teaches
that man should devote his worship to Allah alone. It has to be stated that
worship (‘Ibadah) in Islam is not confined to prayer (Salat), charity (Zakat),
fasting (Siyam/sawm),  pilgrimage (Hajj)  to  Makkah (Mecca)  and Madinah
(Medina), etc alone but rather include everything a believer could do to
please his Lord and creator. 

Say! Verily, my prayer, my sacrifice, my living and my dying
are all for Allah, the Lord of the worlds. This is what I am commanded
and I am foremost of those who surrender themselves to the will of Allah. 
Tawheed is the first basic principle of Islamic worldview. It literally means
to unify, to make one, to make something unique etc.  Technically, it refers
to comprehensive and all-encompassing monotheistic thought of Islam or
rather Islamic concept of God. Khalifah Abdul Hakim (1951) posits that,

“The Qur’an says that God is the cause of all causes, and the
ultimate cause of all existence. He is the Being as the foundation of all
becoming; He is the stable  Reality  which  creates  and supports  all
changes; He is the Beginning and  He  is  the  End;  He  is  the  Outer
Appearance and He is the Inner Reality”, (Qur’an 57:3). 
Hence,  the  unity  of  the  creator  manifested  itself  in  the  creations  (the
cosmos), and thus the universe and not a multiverse, the harmony and not
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chaos. Indeed, it affords man the opportunity to study and know the laws
governing the nature or the nature of things. This further enables man to
manipulate  them  in  order  to  satisfy  his  needs.  All  these  are  possible
because, of course, Allah had made them subservient to him.
Suffice to add here that Allah alone creates, gives and takes life, enriches
and straitens provisions, enthrones and dethrones, and changes situation
and circumstances  as  He wills.  Muslim scholars  have classified Islamic
monotheism (Tawheed) into about six (6) broad categories. These are: 

1. Tawheed-ul-Huluhiyyah;                                               
2. Tawheed-ar-Rububiyyah;                                               
3. Tawheed-ul-Asma wa Sifaat;                                         
4. Tawheed-ul-‘Ibadah;                                                       
5. Tawheed-ul-‘Ittibah;                                                        
6. Tawheed-ul-af’al.

Meanwhile,  before  we  proceed  to  explain  the  identified  categories  of
Tawheed, it is pertinent to note that  Iman refers to faith or belief and that
the opposite of Tawheed is Shrik which means association of partner/s with
God-Allah.  Shrik or  rather  polytheism  is  the  greatest  and  the  only
unpardonable sin in the sight of Allah that a man may commit. There are
six (6) articles of faith which are: Belief in the Unity or Oneness of Allah
upon which dwell the principle of Tawheed,  Belief  in Angels,  Belief  in
Holy Scriptures,  Belief  in  Prophets,  Apostles  and Messengers  of  Allah,
Belief in Destiny and Belief in Life After Death. Further explication shall
be given on these articles later.  
By  Tawheed-ul-Huluhiyyah (Unity of Allah’s Existence and Essence) Islam
establishes  that  nothing  predates  Allah.  He  created  everything,  both
material and immaterial ones, seen and unseen, etc. He did not only create
them but continued to be nurturing them. Thus, all power belongs to God
as nothing happens without His knowledge and permission. Islam further
establishes that Allah is unique in this regard as nobody other than Him
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could create the Heavens and the earth as well as what they contain both.
Allah says: 

It is Allah Who hath created the heavens and the earth and
send down rain from the skies, and with it bring out fruits wherewith to
feed you; it is He Who hath made the ship subject to you, that you may
sail through the sea by His command; and the rivers (also) has He made
subject to you. And He made subject to you the sun and the moon, both
diligently pursuing their courses; and the night and the day has He (also)
made subject to you. And He gives you of that you ask for.  But if  you
count  the  favours  of  Allah,  never  will  you  be  able  to  number  them,
(Qur’an 14:32-4). 
From  the  foregoing  quotation  therefore,  it  is  clear  that  man  has  been
favoured over and above other creature despite the fact that he was the
last of all to be created. 
Khurshid Ahmad argues thus:

“How can one observe the inexhaustible creativity of nature,
its purposefulness,  its preservation of that  which is morally useful and
destruction of that  which is socially injurious,  and yet  fail  to  draw the
conclusion that behind nature there is an All-Pervading Mind of whose
incessant  creative  activity  the  processes  of  nature  are  but  an  outward
manifestation? The stars scattered through the almost infinite space, the
vast panorama of nature with its charm and beauty, the planned waxing
and waning of the moon, the astonishing harmony of the season-all point
towards one fact: there is a God, the Creator, the Governor, we witness a
superb, flawless plan in the universe-can it be without a planner? We see
great enchanting beauty and harmony in its working- can they be without
a creator? We observe wonderful design in mature- can it be without a
Designer…..”
Since man is endowed with intellect which forms the very essence and
quintessence of  his  supremacy over other  creatures  of  his  Lord,  it  also
enables him to make choice and discriminate between what is good and
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bad,  between  benevolent  and  malevolent  actions  and  thoughts,
righteousness and evil etc. 
Allah says: 

O people! Adore your Guardian Lord, Who created you and
those who came before you,  that  you may become righteous.  Who has
made the earth your couch and the heavens your canopy; and send down
rain  from  the  heaven;  and  brought  forth  therewith  fruits  for  your
sustenance; then set not up rival unto Allah when you know the truth,
(Qur’an 2:21 & 22).           
Tawheed-ar-Rububiyyah (Unity  of  Allah’s  Lordship)  simply  refers  to  the
concept of Allah being the creator and cherisher of the Heavens and the
earth. This revolves around the fact that Allah did not only create them,
but continue to be nurturing them. Thus, a believer must affirm that Allah
alone creates, gives and takes life, enriches and impoverishes, enthrones
and dethrones and changes conditions and circumstances. Allah is unique
and cannot be compared with any of His creatures as none of them (His
creatures) could do any of the aforementioned issues. Allah says:

We have honoured the  sons of  Adam;  provided for  them
with transport on land and sea; given them for sustenance things good
and pure; and conferred on them special favours above a great part of our
creations, (Qur’an 17:70)

It is Allah Who has subjected the sea to you, that ships may
sail through it by His command, that you may seek of His bounties, and
that you may be grateful. And He has subjected to you, as from Him, all
that is in the heaven and on earth: behold! In that are signs indeed for
those who reflect (Qur’an 45:12 & 13). 

Do you not see that Allah has subjected to your use all things
in the Heaven and on the earth, and has made His bounties flow to you in
exceeding measure, (both) seen and unseen? (Qur’an 31:20). 
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O  you  assembly  of  Jinn  and  Men!  If  it  be  you  can  pass
beyond  the  zones  of  Heavens  and  earth,  pass  you!  Not  without  My
authority shall you be able to pass! (Qur’an 55:33). 
Say See you? - If your stream be some morning lost (in the underground
earth), who then can supply you with clear-flowing water? (Qur’an 67:30).
Note  the  above  quotation  and let  us  reflect  on  it.  Although,  with  our
knowledge of chemistry we have come to know that two (2) molecules of
Hydrogen and one molecule  of  Oxygen constitute  water,  yet  with  this
knowledge;  if  all  the  chemists  in  the  world  combine  their  efforts  and
technical-know-  how,  they  will  never  ever  be  able  to  produce  water
without using these elements created by Allah. Hence, the very reason
why  creation  is  used  to  portray  things  done  by  God since  He  always
brings them about from a state of nothingness without any assistance from
any of His creations. No wonder, no matter the wonder a man performs,
they can only fall within the realm of extraction, invention, construction,
manufacturing, services, innovation, etc.      
Tawheed-ul-Asma was-Sifat(Unity of Allah’s Names and Attributes) has to
do with the names and attributes of Allah.  Allah is the Sovereign (Al-
Mulk), the Sblime (Al-Qudus),  the Lord of Peace (As-Salam),  the Faithful
(Al-Mumin),  the Beneficent  (Ar-Rahman),  the  Merciful  (Ar-Raaheem),  etc.
Although, man may, to a lesser degree permitted by Allah, exhibits some
of these attributes; yet they are not in any way comparable to that of Allah
as human beings; indeed all creatures are limited to time and space. In
other words, some of the attributes of Allah may manifest themselves in
some of the creatures in an extremely finite innocuous way, whereas, they
are  extremely  infinite  with  regards  to  Allah.  For  example,  man  sees,
however,  is  sightening  is  limited  to  time  and  space  just  like  himself.
Therefore, a man is given any of those names and or attributes ‘Abdu has
to  be  prefixed  to  it.  For  example:  ‘Abdu  Allahi,  ‘Abdur-Rahman,  ‘Abdur-
Raheem,  ‘Abbdul-Lateef,  etc.  which  means  in  the  same other:  Servant  of
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Allah, Servant of the Beneficent, Servant of the Merciful, Servant of the
Most Clement.
Tawheed-al-‘Ibadahsignifies the position of Islam with regards to worship or
service to Allah and all He created. Islam teaches that God alone should
be worshipped. He has neither beginning nor end. He created man and
Jinns for the purpose of serving Him and created every other thing for the
service of man. It is degrading for man to scoop/condescend so low as to
be worshipping things that are ordinarily made subservient to him, for
Allah made man His vicegerent (Khalifah) on earth. To worship any other
thing other than Allah, including human being, is shrik and one who does
that is a Mushrik or a polytheist or an infidel. He is an infidel because he
rebels against his Lord. Everything that is done to please Allah, including
service to humanity as long as they are borne out good motives and is not
for show-off or self aggrandizement falls under al-‘Ibadah. Ibadah therefore
means anything done by man to please his Lord, not himself nor people
around  him,  whether  they  are  those  things  that  made  mandatory  or
approved of or recommended by his Lord or even staying away from those
things  that  He  has  declare  as  unlawful  as  well  as  the  ones  He  has
disapproved of.     
Tawheed-al-‘Ittibahhas to do with law, leadership and followership with the
attendant obedience expected of the led. Islam is of the position that since
Allah is the creator of man as well as every other thing, laws governing the
smooth running of his life could best be formulated by Him and only Him.
It  further  asserts  that  since  the  mind of  God is  revealed  through  His
Apostles and Messengers who are to be emulated, followed and obey by
their people,  as obedience to the Apostle of God signifies obedience to
Allah and vice versa. Allah says: 

O ye who believe! Obey Allah, and obey the Messenger, and
those  charged  with  authority  amongst  you.  If  you  differ  in  anything
amongst yourselves, refer it to Allah and His Messenger, if you believe in
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Allah and the Last Day: that is the best and the most suitable for final
determination, (Qur’an 4:59). 
The position of Islam is that, obedience is due to leaders as long as they
command  what  is  good  and  forbid  what  is  evil.  However,  if  they
command us to commit sin against God and crime against humanity they
should not be obeyed. To put it in a subtle language, obedience is not due
to a creature of Allah who commands disobedience to Allah. 

We have given to you a law (a way of life) so follow it and do
not follow the fancies of those who know not (Qur’an 45:18).
Sayyid Qutb posit that, “They are equipped with nothing but fancies and
ignorance when they undertake the task which is no concern of their and
does not properly belongs to them, their claim to one of the properties of
Divinity is a great sin and a great evil”. 
The Qur’an says: “Do they then seek after a judgment of (the Days of)
Ignorance? But who, for a people whose faith is assured, can give better
judgment than Allah? (Qur’an 5:50).  Islam teaches that there cannot be
Islam  without  a  community  of  believers  and  that  there  cannot  be  a
community  of  believers  without  leadership;  and  that  there  cannot  be
leadership without followership; followers who are ready to listen to and
obey  the  leaders  as  long  as  they  are  commanding  what  is  good  and
forbidding what is evil. 
Finally,  Tawheed-al-Af’al refers  to  God’s  work.  Islam  establishes  that
nobody other than Allah could perform any of His (Allah’s) duties. Duties
of creation, sending down rain in torrents, as alternation of day and night
could not be done except by Allah alone. Thus, to attribute the power to do
any of these and many others to a creature is but a shrik, that is, association
of partner/s with Allah. 

Revelation as a Link between Man and God                                                    
In order for man to grasp the correct picture of his mission on the surface
of the earth, Allah had continued to be sending down guidance to him.
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This guidance (Al-Hidayyah or ar-Risalah) becomes necessary as a result of
the fact that man is ignorant of his coming to the surface of the earth just
as earlier observed, and since God created him for certain purpose, the
need  therefore  arise  that  he  should  be  made  to  have  a  correct
understanding of the purpose for which he had been created. No wonder
therefore, that Allah had been sending inspiration (Guidance) through His
angels to His chosen ones among men (i.e. the Prophets or Messenger).
Islam teaches that there is no single nation to which a Prophet had not
been sent and that before a nation would be destroyed for their ineptitude
conducts, a Warner would have been sent to forewarn them. 
The  scripture  sent  by  God  to  mankind  via  these  Messengers  could
therefore be likened to the manual (Users’ Guide) bought along with items
in the market particularly electronics and related goods. Thus, failure to
read, digest, comprehend and apply its contents will rob the buyer of the
valuable service or utility of such items. In the same vein, it behoves man
to  equally  read,  digest,  comprehend  and  imbibe  the  content  of  the
scriptures sent by God for his proper guidance. For just as he (man) stands
in need of food and water for his physical development and growth, he
equally stands in need of Al-Hidayyah (the Divine Guidance of Allah) for
his spiritual development and growth as well. No wonder, this is referred
to as “Spiritual Diet”. This is borne out of the fact that man is composed of
matter and Spirit and so the two components should be nurtured together.
However, if one or both is or are neglected, it is going to be pernicious for
man  as  society  or  even  life  becomes  unworthy  of  living.  This  is  why
neither materialism nor unbridled asceticism is acceptable to Islam. Islam
maintains a golden mean course between these two opposing extremes. 
It becomes necessary therefore, that while taking care of the sum total of
his  affairs,  man should follow the  prescriptions  of  Allah  (his  Lord)  as
contain  in  the  scripture  sent  to  him.  This  follows  from  the  fact  that
although, man is endowed with intellect, which of course gives him an
edge or  a  degree  over  and above every  other  creature  of  God,  yet  his
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knowledge and indeed himself, is limited to time and space. Hence, the
need for him to depend on, and follow God’s injunctions (his creator and
Cherisher); who in His essence is omniscient. The Islamic position in this
regard, is that man is Allah’s vicegerent on earth as he is the acme of His
handiwork and so certain trust, nay certain duties and responsibilities fall
on him, for every opportunity a man has,  there is always an attendant
responsibility.  And  so,  just  like  a  plenipotentiary  is  rewarded  for  his
laudable  achievements  or  recalled  by  his  country  for  trial  over  his
misdeeds and or ineptitude conducts, in the same vein is man going to be
recalled for reward and or punishment as the case may be. This accounts
for why he is going to be resurrected and summoned after death. Allah
says: 

We did indeed offer the trust to the Heavens and the earth
and the mountains, but they refused to undertake it, being afraid thereof;
but man undertook it- he was indeed unjust and foolish, (Qur’an 33: 72).    
Forms of Revelation 
Let us now turn to revelation in Islam. We shall equally look at its forms
and configurations, its purpose as well as the bearers of these messages.
Thereare  certain  forms  and  configuration  of  religious  communications
which could be discerned from the following verses of the Qur’an . It is not
fitting for a man that Allah [God] should speak to him except by inspiration, or
from behind a  veil,  or  by  the  sending of  a  Messenger  to  reveal,  with  Allah’s
permission, what Allah wills: for He is the Most High, the Most Wise  (Qur’an
42: 51). From the foregoing verse of the Qur’an, we can infer that religious
communication is a quadripartite one, that is, from God to man, from Man
to God, from God to man to man and from God to Angel to man to man.
Communication from God to man is technically referred to as Wahy, that
is, revelation. Four forms of such Wahy have been identified based on the
verse of  the Qur’an quoted above.  God’s  communications to men is  in
some instances directly to the Prophet/Messenger from behind a veil (that
is, God to man), as in the case of Adam and Musa (AS) and in some other
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cases through an intermediary of an Angel (Jibril, (AS)) as in the case of
Muhammad (SAW). This is the one we referred to as God to Angel to man
to  man as  the message is  meant  to  be passed across  to  people  by  the
immediate recipient (Apostle/Messenger) who receives it.  There are yet
instances, whereby revelations are made through inspiration. This is the
form in which virtually all the Prophets are communicated. These are the
three forms of communication from God to men as indicated in Qur’an 42
verse 51 quoted above. However, while all the three are forms of revelation
and therefore  exclusive  to  Prophets/Messengers,  the  Apostle  of  Allah-
Muhammad (SAW)-indicates that dream is 1/46th  of revelations. It therefore
implies that every Muslim, depending on his closeness to Allah based on
his obedience to Him and righteous deeds can experience good dreams,
ones that emanate from his Lord just as in the case of Yusuf (Joseph) (AS)
(see chapter 12 of the Qur’an). It should be mentioned that bad dream or
nightmare  are  not  included  in  this  categories.  It  is  dua (prayer  or
supplication) when the communication is initiated by men to God. “When
My servants ask thee concerning Me, I am indeed close (to them): I listen to the
prayer of every supplicant when he calls on Me: Let them also, with a will listen
to my call,  and believe in Me: that they may walk in the right way”  (Qur’an
2:186). The clause,  let them listen to My call  is all about  d’awah. When the
communication is between men it is dawah-a call or invitation to all that is
good and refraining from all that is evil (al-amr bil- mahruf wa nahyi an al-
munkar), giving glad tidings (Bashir) to the believers and warning (nadhir)
the  unbelievers  of  the  consequences  of  their  infidelity.  This  paper  is
particularly concerned with the last one, that is, d’ awah-calling people to
all that is good and warning them against the consequences of their evil
deeds and infidelity. This is done by using the revelations sent by Allah in
order to bring about Islah (reformation) or Tajdid (renewal) as the case may
be. I have chosen Islah and Tajdid because Islam teaches that every human
being is born on the natural instinct (fitra) to know and acknowledge Allah
(God)  as  his  creator  and  Lord  Who  alone  deserves  to  be  worshipped
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(Khan,  M.W.,  1998:  19-20).  This  is  equally  premised upon the  fact  that
Allah  had  perfected  His  Din  and  completed  His  favours  upon  the
believers (Q5:3 ). 
This call is done by persuasion since there is no compulsion in the religion
of  Islam;  and  equally  because  man  is  not  going  to  be  rewarded  or
punished for  anything he is  forced to  do.  Let  there  be  no  compulsion  in
religion: Truth stands out clear from error; whoever rejects evil and believes in
God has grasped the most trustworthy hand hold that never breaks. And God
hears and knows all things (Q2:256). And dispute you not with the People of the
Book except with means better (than mere disputation), unless it be with those of
them who inflict wrong and injury (Q29:46).

4. The Purpose of Religious Communications
The  purpose  of  religious  communications  include  among  others:  to
acquaint man with the purpose of his creation and how best to accomplish
it,  strengthening  his  position  as  Allah’s  khalifah (vicegerent)  and  his
understanding of the attendant responsibilities so that he may effectively
play those roles, for his overall proper guidance towards proper conduct
of  all  his  affairs,  to  know  and  ensure  proper  and  effective  God/man
relation, to ensure munificent and purposeful human relations, to ensure
his comprehensive well being and success both here and in the hereafter
(Nur, A., 1957: 121-142). “But whosoever turns away from My Message, verily
for him is a life narrowed down, and We shall raise him up blind on the Day of
Judgment.” He will say: “O my Lord! Why have Thou raise me up blind, while I
had sight (before)? (Allah) will say: “Thus didst thou, when Our Signs came unto
thee, you disregard them: so wilt thou be this day disregarded (Qur’an 20: 123-
126).”
Man is created by Allah as the acme of His handiwork and He therefore
made him His vicegerent (Khalifah) to serve a purpose on the surface of the
earth.  Man  is  therefore  a  creation  of  the  highest  honour  and  of
responsibility. In spite of the position of honour granted man among the

A Prolegomena to the Study of Islam 172



South-South Journal of Humanities and international Studies                    

comity of God’s creations, he is going to be reduced to the lowest of the
low if he fails in the attendant responsibilities. Thus, the need to have a
correct understanding (fahm/fiqh) of the purpose to be served and how best
to serve it appropriately; otherwise there is bound to be confusion which
is  going to be proportionate or commensurate to the level  of deviation
from the original purpose assigned by God (Adeyemo, 2006: 36). This is
very vital in view of the fact that,  it is our idea of life that shapes our
attitude towards it. Therefore, the correctness of our idea about it is very
paramount  as  it  is  going  to  bring  about  a  correct  attitude  towards  it,
otherwise,  man  shall  continue  to  live  a  down  trodden  life  here  and
experience eternal damnation in the next. Since man is not the architect of
his life and also because he does not have a fore knowledge of what life is
all about let alone his position and responsibility therein, it behoves that
guidance (al-hidayyah) be sent to him in order for him not to go (grope) in
darkness. Of all the creations (creatures) of God,  Jinns and Men  are the
only  ones  endowed  with  intellect  and  ability  to  make  choice  or
discriminate,  particularly  between  good  and  bad,  moral  and  immoral,
right and wrong and between good and evil deeds (Q51:56). Hence, Jinns
and Men are  creations  of  responsibility.  They  are  responsible  for  their
actions and inactions with respect to the purpose of their creation. This
equally account for why they are referred to as the creation of the highest
honour (Q95:1-7), who, despite this honour or favour may be reduced to
the lowest of the low if they fail to live in accordance with the fitra (nature)
with  which  they  were  created.  However,  law  governing  the  smooth
running of human life cannot be made and unmade at will based on his
whims  and  caprices  since  that  would  not  facilitate  stability  but  cause
confusion. Islam unlike modern and post modern thoughts assigns a lofty
goal  to  human  life,  a  goal  that  requires  certain  level  of  stability,
permanence as well as some degree of flexibility. Such laws are contained
in the communications of God with men. The goal assigned to human life
by religion (particularly that of Islam) nay by God, is to serve Allah and
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humanity  through  Him  hence  he  (man)  is  honoured  as  His  Khalifah
(viceroy/vicegerent) on the surface of the earth, a position that is meant
for the fulfilment of his noble mission. 
Of course, there cannot be service without knowledge particularly of the
service to be rendered, thus the need for revelation which spells out man’s
mission and or terms of reference as well as ways and means of achieving
them so that he/she may not grope or go in darkness with regards to his
mission on the surface of the earth. Even though, man is endowed with
intellect  or  rather  knowledge  which  accord  him  the  opportunity  to
participate in the knowing of things and gives him an edge or a degree
over  and above all  other  things,  yet  his  knowledge just  like  himself  is
limited  to  time  and space.  This  is  why  his  reasoning  alone  could  not
suffice him to attain the overall success in his sojourn or vicissitudes on
the surface of the earth. The concept of “worship” [service] in Islam as
observed Muhammad Asad, is different from that in any other religion.
He argues that worship is not restricted to the purely devotional practices,
as for example prayers or fasting; it rather, as he says, extends over the
whole of man’s practical life as well. He then posits that ‘if the object of
our life as a whole is the worship of God, then we necessarily must regard
this life in totality of all its aspects, as one complex moral responsibility’. 
The existence of life on the planet earth, particularly that of man is not by
accident nor is it  by a sheer serendipity.  So, everything including man-
collectively and individually-is created to serve one purpose or the other
and it is made in a way suitable for the purpose it is meant to serve. If
these  purposes  are  served  and  served  appropriately,  individually  and
collectively there is bound to be harmony in the cosmos which explains
why it  is referred to as a universe and not a  multi-verse.   However,  the
failure of one or more of these elements to function as expected or rather
as designed by God is going to cause commotion and impede the proper
functioning of the eco-system. Man is Allah’s vicegerent on earth (Qur’an
2:30) and so he should carry out the will of his Master as enunciated in the
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Scripture He sent to him (Qur’an 2:28). This explains why there is need for
man to be reminded of his purpose on earth and of the consequences of
his failure to carry them out.
Hence,  metaphysical  issues  (al-iman  bil-ghaybi)  such  as  life  after  death,
rewards and punishment, etc. which are beyond human comprehension at
least through physical sciences and empirical studies for which revelation
is  the guide are necessary such that  man may be rightly guided in all
ramifications (Sharifah al-Atas,  1996: 8). Thus, as argued by Prof. Osman
Bakar,  it  is  necessary for each individual to understand the nature and
range of  his  potential  gift.  He posit  further  that  only  then  can he/she
know his actual relationship with the universe and his Creator and fulfill
his trust, the function of vicegerency that he/she had accepted. And only
then can he/she realize the true meaning and significance of the Divine
ordinances brought by the Holy Prophet (SAW). 

Based on Bakar’s argument, man can only know and act according to the
role he is to play on the surface of the earth if he follows the instructions
that were handed down by God via  wahy since there is no other way by
which he could know it. The current attitude of man to life is said to be a
replica  of  the attempt made by Adam (AS)  who was instructed to  use
nature  in  the  Garden  of  Eden  as  he  pleases;  however,  with  a  very
important condition. The condition as observed Bakar, was that he and his
spouse should not approach one particular tree because it would cause
harm,  darkness,  wrong,  injustice  and  transgression  to  his  life  (Bakar
Osman, 2007)). He therefore opines that the forbidden tree, from which
Adam (AS) was restricted as relates to the present state of man, refers to
none  other  than  the  tree  of  secular  knowledge.  To  him,  the  secular
knowledge is that knowledge of man about the world and that of his place
and  role  in  it,  which  is  conceived  and  acquired  as  he  says,  by
discountenancing  and  excluding  God,  even  in  the  case  of  some,  by
denying  Him  outright.  This,  no  doubt,  is  what  modernism  and
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postmodernism represent which is at variance with religion and human
nature itself. The question that may well be posed, one that is germane
and apposite to our study is that: Can man fight against his nature and
still  retain the nature of his humanity? The answer is no and this  was
realised by Adam (AS) who made such a mistake and having seen the
consequences of his action made a u-turn to his Lord.
Adam  (AS)  according  to  Bakar,  was  taught  wholistic  or  tawhidic
knowledge  that  enabled  him  to  see  the  world  from  and  in  God  and
therefore; to live in a state of bliss. This could be understood as meaning
that,  in  this  Edenic stage  of  his  life,  Adam (AS)  saw God everywhere.
However,  owing  to  Satan’s  seduction  or  misguidance  as  against  the
instruction handed down by God, he craved to experience viewing the
world  outside  or  in  exclusion  of  God  (Qur’an  2:35).  In  conclusion  as
opined  Bakar,  this  particular  event  that  Adam passed  through  was  to
become the prototype of secular knowledge in the anal of human thought.
Adam was sincerely regretful of this momentous error and turned back in
penitence  to  his  Lord  Who  forgave  him.  The  spiritual  u-turn  enabled
Adam to re-affirm and re-establish his lost  tawhidic knowledge such that
he finds a re-union with his Lord, much as he regains his state of bliss
although,  this  time  on  the  surface  of  the  earth.   From  the  foregoing
paragraphs, it is clear that life becomes worthy of living when men realize
the purpose of their existence and strive to actualize it. According to Islam,
to live is to serve: to serve Allah and humanity through Him, for whatever
purpose a man serve is what make or mar his life. Service to humanity is
what endears one man to another and it is ‘Ibadah (service or devotional
worship) if they are borne out of good motive. Service to Allah endears a
man to Him. There shall continue to be imbalance and misplacement of
priority as long as man fails to recognize the fact that just as he needs food
and water (and or drinks) for his physical development and growth, he
equally stand in need of  al-hidayah (Divine Guidance of Allah) for his
spiritual development and growth as well. For injustice, oppression and
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suppression, adultery and fornication, anarchy and chaos, ignorance and
superstition, internecine warfare, animism and barbarism shall continue to
be  the  order  of  the  day  if  he  neglects  this  all-important  provision
(Adeyemo, 2002: p. 10). So as asserted by Prof. Bakar, the failure to follow
the way of Allah (SWT) as revealed in His Book would result in Khusran-
the real loss in this world and the hereafter. 
To  Islam therefore,  as  asserts  Fazlur  Rahman (1982:14-15)  “God  is  the
transcendent anchoring point of attributes such as life, creativity, mercy,
and justice (including retribution) and of moral values to which a human
society  must  be  subjected  if  it  is  to  survive  and  prosper-a  ceaseless
struggle for the cause of good. This constant struggle as he observes, is the
keynote of man’s normative existence and constitutes the service (‘ibadah)
to God with which the Qur’an squarely and inexorably charges him. But
the substantive or the constitutive teachings of the Prophet and the Qur’an
according to him, is undoubtedly for action in this world, since it provides
guidance for man concerning his behaviour on earth in relation to other
men.  He posit  further  that,  ‘God exists  in the mind of  the believers to
regulate their behaviour if they are religio-morally experienced, but that
which is to be regulated as he says, ‘is the essence of the matter’. 
God [Allah] has also set a fixed pattern (law) or Shari’ah (pathway) within
the  limit  of  which  every  human  being  including  other  creatures  (the
animate and inanimate ones) has to move such that if everybody keeps to
his/her respective limit,  peace automatically becomes observable in the
society.  However,  when these limits  are left  unobserved in any society;
there is bound to be confusion, fracas and anarchy. All the affairs of man
are regulated in order to ensure that peace reign supreme in the society.
This  is  a  balanced  theo-centric  civilization  base  on  Wahy or
communications of God with man, for human beings are theomorphic and
not homo-economicus. Allah says: We have given to you a law (a way of life) so
follow  it,  and  do  not  follow  the  fancies  of  those  who  know  not  (Q45:  18).
Commenting on the above verse of  the Qur’an, Sayyid Qutb (1980: 28)
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posit that: “They are equipped with nothing but fancies and ignorance when they
undertake the task which is no concern of theirs and does not properly belongs to
them, their claim to one of the properties of Divinity is a great sin and a great
evil” 

Man and his Position in the Universe
Man as earlier mentioned is Allah’s Khalifah (Vicegerent) on earth. Khilafah
literally  means  representation,  vicegerence,  vicegerency,  etc.  Man,
according to this principle is a representative of Allah on earth where he is
to live for a short while and exercise his right of vicegerency. By this, man
is subordinate to God and thus expected to carry out His will. However,
God does not make man to be a robot as he is given freedom of will to do
or not to do the Will of Allah. It is therefore clear, that man has been given
the power to make or mar his life. He will make his life as he would live a
comfortable non-a pitiful life and secure eternal bliss if he lives his life
according to the dictates of God as contained in the Scriptures sent by
Him. He mars his life if turns out to be disobedient and ungrateful to Him
and  follows  the  footsteps  of  Satan  so  that  by  and  large,  life  becomes
unworthy of living and eternal damnation becomes his lot.  The Qur’an
says: “How can ye reject the faith in Allah? Seeing that you were without
life, and He gave you life; then will He cause you to die, and will again
bring you to life; and again to Him will you return,” (Qur’an 2:28). These
are  the  principle  of  Islamic  worldview to  which  every  devout  Muslim
must subscribe and reflect in his life. This so because Islam considers life
to  be  all  about  service:  service to  Allah and humanity  via  Him.  Islam
teaches that, man should, in bid to proffer solutions to his multifaceted
problems avoid unnecessary  compartmentalization  of  life  into  spiritual
and temporal, or in other words, religious and secular. All the problems
should be taken into consideration as a compact  whole without giving
undue preference to any one above others as such unnecessary water tight
compartment  are  bound  to  have  their  accompanying  woes.  Thus,  his

A Prolegomena to the Study of Islam 178



South-South Journal of Humanities and international Studies                    

psychological,  sociological,  political,  moral  and  or  religious  problems
must be simultaneously taken into consideration, for just as human beings
need food and water for their physical development and growth, they in
the like vain, stand in need of Al-Hidayyah (Divine Guidance of Allah) for
their  spiritual  development  and  growth.  Man  is  never  an  ordinary
economic animal (homo-economicus) so that his needs are only food, shelter
and cloth. But he needs all these basic necessities of life and cannot neglect
them. He possesses the physical body, yet all his problems could not be
solved through physical sciences alone. Man is equally psychological as he
has emotions, feelings, desires, likes and dislikes, etc. yet psychology alone
could not provide solution to his multi-dimensional problems. Man is also
social as he lives together with others as family, clan, community, etc. and
cannot  afford  to  do  otherwise,  yet  it  will  be  misleading  to  think  that
solution can be proffered to  his  avalanche of  challenges  a  la  sociology
alone. In fact, the resultant effects would be pernicious than the problems
it is aimed at solving, for this is indeed a case of wrong diagnosis which is
going to end up in wrong medication. 

Responsibilities of Man as a Vicegerent of Allah
Islam is  based on five pillars  otherwise  called  Qawaid-ul-Islam through
which a devotee expresses his commitment to Islam or Allah. They are
Iman, that is, faith or belief, Salat (the five daily prayers), Zakat (charity or
Islamic tax),  Siyam or  Sawm (fasting) in the month of  Ramadan, and  Hajj
(pilgrimage to the Holy land of  Makkah,  Madinah and their precincts). By
faith, a Muslim is to establish strongly in his heart that Allah is the only
true God besides whom there is none and therefore, the only deity that
deserves  to  be  worshipped.  In  fact,  he  utters  Kalimatus-Shahadah (the
statement of testimony) several time daily to establish and affirm his faith
in  Allah  and  the  Messengership  of  Muhammad  (SAW).  He  equally
believes strongly that there are angels (Malaikah) who are special creatures
of Allah made out of light. They are honourable servants of Allah who
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never  disobey  Him in  matter  of  His  commandment  but  carry  out  His
injunctions with exact precision. They are neither male nor female, they
eat not nor drink, and they are neither overtaken by sleep nor by slumber.
They unlike human beings have no freedom of will. 
A Muslim equally believes in all the scriptures or Holy Books as well as all
the Messengers sent by Allah without making any distinction in between
them. It should be stated here no matter how brief, that Prophets are to be
emulated and obeyed and not to be worshipped. Islam also teaches that a
devotee should also believe in destiny or pre-ordination. By this, we mean
that whatever happens to a man, whether good or bad after striving to his
utmost capacity to avert the bad ones has been pre-determined by Allah
and must therefore come to pass. Thus, his date and place of birth, parents
who gave one birth, date, place and circumstances of death, height, the
pigmentation of one’s body, race, sex, level of intelligence, etc. had been
determined by Allah long before he was born. This equally means that
nothing  happens  without  Allah’s  knowledge  and  leave.  Of  equal
fundamental importance to Islam is the belief in Resurrection, Life after
Death and the Reward and or Punishment that follows it.  All these are
called “Articles of faith” (Arkan-ul-Iman).                       
Salator prayer are to be said regularly at their appointed time and place
and of course too in congregation as Islam places high premium on unity,
brotherhood  and  togetherness.  This  is  to  say  that  Islam  is  theo-
communocentric.  In  every  aspect  of  Islam it  exhibits  unity,  brotherhood,
equality of man before God, equity and spirit of solidarity. It slams door to
racism, class formation, tribalism and apartheid as all human beings are
considered to be equal before Allah, the only point of distinction being
Taqwa Allah-the fear of God or rather God consciousness. 
Zakat is paid for the purification of the believer’s wealth and for the up
keep of law and order in the society. The proceeds of  Zakat are equally
used for the upkeep of the indigent members of the Ummah(community)
as well as the provision for social infrastructures.
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Siyam or Sawm (fasting) is to be observed for a period of 29 or 30 days of
the  month  of  Ramadan,  the  9th month  of  the  Islamic  calendar.  Siyam
means  abstinence  from  eating,  drinking,  sexual  intercourse  as  well  as
every  other  things  that  may  vitiate  fasting  which  include  but  are  not
limited to  the following:  fighting,  backbiting,  slander,  lying,  vain talks,
lustful gaze at opposite sex, gambling, smoking from the early dawn till
early dusk.
Hajj is the fifth and the last pillar of Islam. It is to be observed or carried
out by every Muslim at least once in a life time, provided s/he is in good
health, has enough wealth and s/he is certain of her/his safety on his way
to and from the Holy land. Through this, s/he becomes a guest of Allah,
(Al-Hajj). So, if he performs all the rites properly with sincere motives he
is promised al-Jannah (Paradise) by Allah. 
Islam attached a great importance to the rights of Allah, His Angels and
Apostles  and those  of  our  fellow human being  much as  it  does  other
creatures as one offends Allah by denying any of His creatures his or its
rights. Significantly therefore, out of all the sins or rather crimes that man
may  commit,  the  only  one  which  directly  affects  Allah  is  Shrik
(associating partner/s with Allah), all the rest affect our fellow creatures-
human, animals, insects, plants, etc.

Conclusion
Islam is a religion and a way of life. It regulates all the facets of believers’
life in all its ramifications. Thus, Islam should not be seen in the western
understanding of religion as such tendency as considering religion to be
just the opium of the masses may not be true with Islam. Such idea or
portrayal of religion may generate a lot of confusion when it comes to a
belief system like that of Islam. The attempt here is only to unveil the basic
tenets of religion and a way of life of about ¼ of the global population.
This is done with a view to bring about mutual understanding which, at
the  long  or  short  run,  is  expected  to  facilitate  the  much  needed
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understanding,  tolerance,  mutual  respect  and  co-operation,  unity  and
solidarity  and  finally  lead  to  peaceful  and  harmonious  co-existence  in
globalised world where geographical boarder keep shrinking by the day.
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