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Abstract 
The menace of youth promiscuity and sexual perversion in contemporary society 

is on a steady but reversible rise. Firstly, Russell’s proposal, that the menace be 

formalized and institutionalized amounts to legalism and institutional 

functionalism, on the one hand. Its main premise is that sexual promiscuity is 

human contrived and could only be controlled by developing relevant human 

values/ethos recognized by the law. This unique structure shall be known as 

companionate marriage, whereby interested youth/parties (male and/or female) 

would be required to domesticate their interest at the relevant quarters and have 

their union registered—a union that may lead to marriage but could also be 

dissoluble on request of either party. Secondly, however, present article points out 

that the basic assumption of this view does not go far enough to discover that sex 

is a natural activity for procreation; that God is nature, and, therefore, sexual 

activity was instituted by God. The work canvasses that if God instituted sex, then 

He alone (or further metaphysical powers) could establish the modes of 

controlling it. And since the control on promiscuity and adultery is a necessity, the 

task could only be enhanced via the application of metaphysical/spiritual routes; 

hence Russell’s falls short of this need. A magical metaphysical re-composition of 

humans’ genitalia or the devolution of inhibitive oath-practice is a potent option; 

hence, even the idea and issues of sexual bestiality/same sex would not even arise.       
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I. Introduction and Background to the Study 

Youth promiscuity and sexual perversion has become one of the most menacing social vice 

in contemporary African society. In the quest to combat the menace effectively, it should 

be indicated that African spiritual aptitude could be more efficacious than ‘companionate 

marriage’ canvassed by Bertrand Russell. While Russell’s represent legalism and 

institutional functionalism, on the one hand, application of African metaphysical 

manipulative ability represents a re-constitutive or overhauling of human psycho-physical 

nature, on the other. Apparently, there is a basic difference between these two strands. 

Notably, Russell’s proposal, following Justice Lindsay, requires that the menace be 

organized, formalized, regulated and institutionalized. Its main claim or premise is that 

sexual promiscuity is human contrived and could only be controlled by developing some 

adequate relevant human values/ethos to be recognized by the law. This unique structure 

shall be known, according to Russell, as ‘companionate marriage’, whereby interested 

youth/parties (male and female) would be required to domesticate their interest in the 

relevant quarters and have their union registered—a union that may lead to marriage but 

could also be dissoluble on the request of either party. However, Russell’s basic 

assumption of this view does not go far enough, to recognize that sex is a natural activity 

designed solely for procreation; that God is nature, and, therefore, that sexual activity was 

instituted by God. Present article canvasses that since God instituted sex, it follows that 

only He could have established the metaphysical modes of its working and control. But 

He did not do this. Perhaps He intended so by ‘capping’ the male organ only to be 

‘uncapped’ at circumcision; so if He did, circumcision and potency should have been 

required at marriage. Or did He not foresee human future bestial perversion of sexual act? 

It could that such could still be done. It could also be indicated that adopting Russell’s 

would, in fact, legalize institute sexual promiscuity since every youth enter into and get 

out of companionship at will. However, the control on promiscuity and adultery is a 

necessity; the task could only be enhanced, going beyond Russell’s, via the application of 

African metaphysical routes. And this needs to be proved. Accordingly, by careful logical 

and systematic analysis, it would be argued that only further metaphysical powers could 

control and tame youth sexual promiscuity and adultery, especially in Africa. Our claim 

and argument shall indicate that Russell’s ‘A revised sexual love code’ falls short of 

recognizing the metaphysical involvement in the origination and requirement in the 

resolution to the pervading youth sexual promiscuity; it, therefore, shall be indicated that 

Russell’s fails, and hence should be replaced by a congenial ‘metaphysical re-composition 

and maneuvering of human’s genitalia. The further implication of this is that the issues of 

homosexuality would not even arise. For instance, consider what would happen if the 

woman’s mammalian glands were not constructed in her front but behind? How would it 

not be different if those mostly desirable bodily parts were arranged such that the anus 
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and vagina or penis was far apart in the human anatomy? If the options are plausible, shall 

we content ourselves, therefore, in saying that the status quo was God’s desires or errors? 

These claims could only be established beginning with a terse adumbration of the key 

concepts with which they are formatted.    

 

II. Definition of Key Terms 

Metaphysics A method of enquiry and activity that raises questions about reality that lies 

beyond or behind those capable of being tackled by the methods of science (Blackburn, 

1996, 240).   

     

Youth Strictly referring to all young persons between 14 and 45 age bracket.  

 

Promiscuity This represents all forms of licentious activity. Specifically, it refers to sexual 

intercourse/perversion with many partners, outside of and contrary to culturally 

institutionalized patterns governing relations between the sexes (Hogan, 2006, 284).  

 

Youth promiscuity All forms of profligate, sexual gratification, or promiscuous and indecent 

behavior among young persons, thereby developing some street or stipulative sub-culture.  

 

Sexual love Love is extreme affection towards something, the self, or others. Sexual love 

represents exaggerated relationship whose canon is simply sex. In Kant, it is a situation 

where all motives of moral relationship cease to function; in Hobbes, it is extreme lust and 

the commitment to please or to be pleased sexually (mostly regardless of accepted norms). 

For our purposes, all those forms apply. 

 

Love code The accepted or existing norm or ethic for love relationships leading up to sex.  

 

III. Youth Promiscuity in Contemporary Africa: Theoretical Background and Situating 

the Problem  

The prevalence of youth promiscuity in contemporary Africa is possibly a manifestation 

of decay in core values. Today, traditional African values are more challenged and almost 

completely replaced by elements of egoism and legalism, leading to the building of 

immoral minds (at least, in African standards) and what Freud calls super-ego. Super-ego 

moves people to do compulsive things simply for desired effect; it is not reflective and 

essentially non-rational: whatever it is, it is not conscience—a value which governs the 

African personality. But the doctrine of value implies that of obligation, regimentation and 

restriction. That is why a child or the young requires some special and guided education 

on values and virtues in order to establish the kind of being he is supposed to grow into 
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by his doing. Thus, values are virtues. According to Peter Geach (1987, 12), men need 

virtues and values for whatever men are for—moral order and development. Some basic 

African values include peace, charity, temperance, faith, honesty, truth, sincerity, loyalty, 

trust, objectivity, discipline, hospitality, humility, co-operation, justice, prudence, 

fortitude, and decency. One of the weaknesses of Art in contemporary African society is 

perhaps its tangential approach to or erosion of these cherished values in its content. Yet, 

there is a relationship between these values, (art) education and the attitude to sex (Simon, 

1986, 37). The genesis of this scenario is the family and early school experience.  

      

In contemporary Africa, the first school-lesson the African child gets is the art of dressing—

formalized in the formative years at the kindergarten (KG) stage. Down to the high school 

level, the pupil has become so adjusted to dressing typically expressive of indecent 

exposure (a development that if proven under the law could absolve an accused of rape). 

Although it could be argued that traditional Africans dressed in plant leaves and animal 

skins—which could hardly cover the emotional/attractive parts of the body, as a garb of 

innocence—it is also a fact that such coverage was dependent on and mindful of the value 

of rules of exogamy, incest, and convenience). Today, these rules are nearly extinct or 

implicative: people get attracted to others regardless of whatever rule of decency, exogamy 

or age. Unfortunately, this standard is magnified in the arts. 

      

A similarly very devastating devolvement is the use of distorted/colloquial English 

language (in form of some stipulative language: pidgin or broken English, in the Nigerian 

sense, for example). For instance, in Nigeria, English language is the official language. 

More so, it used to be that school pupils learn good English from classical (western) music. 

Today and commonly, the language use is raw, expressive of immorality, criminal, 

profane, violent, aggressive, and keenly—regardless of time, place, or the impression on 

one’s guardians/parents. Such disregard is not unfounded because it is the parent who, in 

the first place, made the choice of school (where the seed of such indecency is sown) for 

the pupil. Again, unfortunately, this standard is magnified in especially literary and 

performance art. One could, however, admit that there are certain stipulative terms 

associated with some class of persons, but care should be taken to ensure that such terms 

do not form a vocabulary or rules of grammar other than the official ones. Otherwise these 

developments have several serious adverse consequences on both the individual and the 

societal attitude to sex.    

      

On the individual plane, by implication, the youth so masters the colloquial language and 

soon abandons the rules of official/formal (English) language—the official language for 

examinations and formal interaction. Accordingly, in Nigeria, for example, the 
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performances at high school examination on English language indicate a dwindling curve 

in the art of speaking in English language. However, certain official statistics may show 

some impressive success, such may be attributed to the escapist route of persons, 

apprehensive of their deficiencies, hiring experts on pay to assist them in writing such 

examinations. In such condition, the individual possesses an elusive knowledge which he 

cannot defend at the higher school, leading to academic drop-out. Importantly, this is an 

impressive challenge to lingua franca, expressive of diminishing human quality. The 

situation could have been different had it been that it represents the evolution of a new 

lingua franca. But since the affected individual acknowledges his high aspirations amidst 

very low expectations, he contrives some rationalization, defense mechanism, stereo-type 

and other coping capacity culminated in sexual perversion and promiscuity.       

      

The first of such psychological reactionary behavior of the youth is withdrawal/indolence 

syndrome, and susceptibility to other psychological problems and complications. This 

condition is alienating (and, if Marx’s explanation is anything to go by, marks the victim 

off from himself, the society and nature); it does breed further immorality, criminality and 

deviant tendencies. The victim’s worries and contrivances soon get aid and perfected by 

the arts—where latently, the values of erotism, amorous, crime and criminality are taught 

and learned. Immoral and criminal minds breeds criminal community; criminal society is 

one of insecurity, fear, brutality, and where, to Hobbes, life is “nasty, short and brutish…of 

war of all against all” (Sabine and Thorson, 429). In several ways, performance of Art in 

contemporary Africa compounds this condition. Some examples may suffice.  

      

First, take the print media, which is widespread in contemporary Africa. No matter how 

sacred, while almost every printed-media material in Africa imputes some, others are 

obsessed with fowl items—either for critical or preachment purposes. Newspapers, 

magazines, billboards, handbills, cartoons, and other advertisement items impute so much 

porn pix, (near) nude or erotic taste/material such. Even though such is largely ad popullum, 

the humans remain susceptible to the power of images indicative of sex. Consciously, 

contemporary print media abuses this human natural condition. Worse still, while printed 

material, in the form described, could be short-lived, the intent of the artist remains vivified 

in Fine art.  

      

With fine/applied art (drawing and especially painting), the artist visualizes the very 

essence and nature of the essential human anatomy. This is common place in 

contemporary Nigeria. Sometimes, the very features are indicated in postures revealing of 

sexual engagement or particular organ. On the face value, there may be nothing wrong 

with this kind of artistry. But problem arises where, since the work is almost always out 
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there for everyone to observe, the curious under-aged experience such and ask questions. 

In fact, some may not ask but draw conclusions—rightly or wrongly. This could destroy 

the child’s psyche and sensory development; this could misadjust him to develop immoral 

tendencies. As the child matures, his experience and condition finds confirmation in 

literary art. 

      

Whether as fact or fiction, modern literary art is replete with erotic and action/violent 

stories and the tactics of performing such. As indicated earlier on, it is difficult to discern 

the limit of fact and where fiction begins in a particular story/literature. Debilitating this 

fact is, the lessons could be far-reaching. Depending on the writer’s mastery of descriptive 

language, the reader goes away with trunk full of mission and tactic. Apart from 

violent/erotic tactics, the youth is more enthused or agitated where music and dance is 

included.  

      

Today’s African youth is obsessed with music and dance, especially where it is expressive 

of deep sexual mannerism: body-rhythm/movements, sex-behavior/advances and 

appearances. The Nigerian youth, for instance, does not know the use of poetic 

language/license, the differences between stage, public, studio/artistic performances, 

between private and public figures; he embraces wholly the appearances, movements, and 

mannerisms of the artist (irrespective of place and time), and mimics the lyrics (mostly of 

romance and violence) of the artist. A very strong implication of this development is the 

fact that the youth loses his sensibility, individuality, innovativeness, creativeness and 

independence. Again, depending on the subject (whether western or local—which has also 

wholly embraced western as against African indigenous music/dance styles), these could 

inflict adverse effect on the receptive culture. And culture clash could have serious adverse 

consequences. And the lesson for the youth is easily more comprehensible where visual 

components are involved.  

      

With visual/electronic art (drama, movie, play, documentary, music/dance, porn films, 

etc), the contemporary African youth finds completeness. Along publicized succession of 

TV/cinema programmes, he designs his matching-time-table; with video-

records/recording, he finds opportunity of multiple and several revision/repetition to 

enable constant association/recollection and mastering. To be specific, Nigerian television 

stations air indiscriminate programmes that the eclectic youth finds palatable; the 

presenters poorly trained and less professional with their use of words—just as radio 

stations feature “disco” (hot-jams) intensified by vivid but unnecessary commentaries at 

late night; indiscriminate advert without relevant pre-caution. A possible amelioration 

could have been imaginable but for phone-media development of the wide world web, i-
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pod, face-book, tweeter, pinger/WhatsApp, which are always open and perform more, 

faster and better functions than the television; they conveniently enhance exchanges of 

erotic language, photographs, and videos. Unfortunately, those devises where introduced 

into the nation without accompanying relevant legal/moral education/control-mechanism 

on their usages, limits, and language of caution. Under very poor economies, the youth 

does any act, however bestial, to acquire these rather expensive gadgets.    

      

With these developments, the degeneration in African traditional values is only 

imaginable. Similar developments had happened (or still happen) in the American society 

and the result always is sexual indecency and other violet expressive behaviors among the 

youth. The forms are various and multifarious. The commonest is the practice of sex-for-

money (technically called prostitution). In this practice, young girls often accept monetary 

gratification in exchange for sex. This seems contractual and, though short-lived, it 

opportunes each actor/actress to have multiple partners in successive deals. More so, many 

a young girl institutes various partner on various offer: some as school sponsors, clothing 

provider, phone credit provider, and others may very be social partners.   Another 

common form of practice is the emerging norm within higher schools of learning for 

females to offer sex for favorable examination grades. To enhance this, those females 

engage in all forms of indecent exposures thereby igniting vivid attraction and the 

susceptibility to rape or other harassment. The circumstance is often competitive and 

adversarial leading to violence in form of maiming and/or killing of rivalries or un-

cooperative subject. One way many have tried to escape this route is the origination of 

alternative sex in form of ‘gay’ and ‘lesbianism’—two irrational, sub-animalistic worse 

forms of sexual perversion and promiscuity. Truly, the situation is vicious desirous of 

some remedy. Accordingly, and in the circumstance, Bertrand Russell (1970) exhumed, 

revivified and proposed Justice Lindsay’s ‘companionate marriage’.  

 

IV. The Discussion: Russell on A Revised Sexual Love Code 

In his seminal article, ‘A revised sexual love code’, Russell (1970) began his theory by 

acknowledging St. Paul’s teaching that marriage is the established platform for sex, to raise 

or rear children and the alternative to fornication (promiscuity); that prostitution had 

become prevalent in the hub of western society—the USA, England, Germany, and the 

Scandinavia since world war 1; that many young girls willfully and happily lose their 

‘virtue’ (virginity) at early age; that these practices find catalyst in the prevalence of 

automobiles and drunkenness, even as prohibition has not fared well in the respect. 

According to him, sexual desire and hunger is normal and natural. He believes that sexual 

moralists with their method have rather popularized these perversions. Many a young 

does not content his/herself with “complete sex relations, but content themselves with 
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producing prolonged states of sexual excitement without satisfaction, which are nervously 

debilitating…” and with all serious psycho-social ill consequences—unintended 

pregnancies, abortions (sometimes death), lateness to or abandonment of work, and 

strained family relations. In the circumstance, Russell believes that the situation is worthier 

than the past, since it has to the abandonment of piggery, violence, lesser enslavement and 

inhibition to “authority than their seniors”. The situation described is similar to the one in 

England elsewhere around the world—including modern Africa. The practices have 

become more ingrained than never; it calls for more concern as ever.  

      

According to Russell, Judge Ben B. Lindsey had ascertained these facts and had proposed 

a solution in a new institution he called ‘companionate marriage’. In the proposal, Lindsey 

had averred that it is lack of money that prevents the young form marrying. Hence he 

proposed that young people should be able to enter upon a new kind of marriage 

distinguished from the ordinary marriage by three characteristics: no intention of having 

children (so birth control methods should be made available to them in abundance); 

divorce should be possible by mutual consent; and that at divorce, the female should not 

be entitled to any alimony—this institution backed by law would stamp out promiscuity 

and ensure “comparatively more permanent relationships” among many young people, 

especially students in high schools. And Bertrand Russell embraces this proposal because 

instituting it legally would be of “beneficial influence” and increase “human happiness”.  

     

However attractive the proposal seemed, the Ku Klux Klan (a secret organization of white 

men in the south of US, using violence to oppose social change and the achievement of 

equal rights for blacks) and the organized church (the Catholic) had immediately opposed 

Lindsey’s proposal that it would obliterate the consciousness of sin among the youth; that 

it confronts the sanctity of the home and family; that it opens a “floodgate to legalized 

lust”; it never saw the light of day.  Russell refuted the objection that ‘Lindsey’s proposal 

would not have been approved by Christ’ as “purely hypothetical and incapable of being 

substantiated”. Observably, to Russell, most of these objections are Christian base—

regarding the law on sex and marriage. Thus Russell could be absolved perhaps because 

he had earlier indicated why he is not a Christian. For the record, and among many, Russell 

(1927), having reviewed the various arguments averred for the existence of God, has 

indicated why he is not a Christian: the difficulty in practicalizing Christ’s moral (excellent) 

maxims; the historicity of Christ and the haziness of his ‘second coming’; that Christ was 

not tolerant, bland and urbane by preaching eternal condemnation in hell to people who 

would not listen to him; that churches place emphasis on virtues even while they also 

retard moral progress in the world; and (I am happy to note this) that the whole idea of 
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God and religion is ignited, not by argumentation, but by fear—of the mysterious, 

unknown, defeat and death.  

      

Consequently, Russell believes that Lindsey’s does not even go far enough. To him, the 

will or choice to marry without concern for bearing children should be ‘purely private 

affair’, it is a right and one has the freedom to exercise it. Moreover, marriage and sex 

intended to lead to procreation is predicated on sex should be with a person, at least one 

partner, with previous knowledge and experience of sex. Again, Russell argues that sex is 

not instinctive. It is even a necessity to test before marriage sexual compatibility. In fact, 

the prospect for children (pregnancy) should be a condition for the validity and legality of 

marriage; to him, sex could be done on four categories: for fun, companionship, business, 

or for rearing a family. But the question is: does Russell’s belief justify his preachment for 

‘companionate marriage? We shall respond to just two. 

      

In the first place, Russell thinks that adopting Lindsey’s would produce “comparatively 

more permanent relationships” among many young people, especially students in high 

schools. The question is: Why ‘many young’ and not ‘all young’ people’? In fact Russell’s 

categories of sex, if adopted, would really institute sexual perversion, experimentation, 

violence and further promiscuity.  

      

The argument that the decision and choice to enter into any form of marriage is ‘purely a 

private affair’ underestimates the nature of rights. ‘Rights’ are ‘rights’ because there are 

duties; my duty may be your right. ‘Rights’ do not exist in vacuum but the presupposition 

of responsibility. This means that some ‘right’ has social implication. Accordingly, if any 

right depends on some other person to be fulfilled, and therefore, has social implication, 

the exercise of such right must be of concern to the society. Hence the need for 

government—to regulate, adjudicate and protect individual rights (Locke, 1952). 

      

Most of Russell’s refutations and arguments are formed from the fact (he claims) that he 

does not believe in Christ and Christian ethic. Fortunately, the belief in God and His creator 

status is different from being a Christian; and Russell admits of this, and it is on the basis 

that His does not go far enough to articulate the genesis of humans as God’s creatures and 

the workings of the organs of the body. A biblical reference, at this juncture, could suffice.  

      

At Genesis chapters 1 and 2, it is told that in the beginning God created the world and 

everything therein; St. Augustine, in the 4th century, adds that God also instituted the 

seminales principle (where each created being begets its type by reproduction or division). 

The question would be: When did God create sex and what was the purpose for creating 
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it? And if the creation account is juxtaposed with Genesis chapter 3 (the fall of Adam and 

Eve), then the above question becomes more needful of an answer. Was sex part of God’s 

original intent or was a shortfall of the curse on Adam and Eve? In fact, when did man 

discover and started having sex?  

      

Admittedly, sex is not peculiar to human beings; other animals do engage in it too. 

Therefore, it may not be validly claimed that sex started after the ‘fall’ of Adam and Eve. 

The inevitable associate claim is that sex was instituted by God at creation. Even at that, 

since only one man and one woman existed at the time, it follows that sexual activity was 

expectedly to be an activity between a man and a woman, period; anything beyond this is 

either promiscuous or a perversion—which form the bane of man’s contemporary sexual 

life.  

      

Or, did God not foresee such, in which case He would not be omniscient, all knowing? If 

He did, then He would have instituted some natural control/inhibition on the human 

genitallia and love life from the start. He did not do this. Or shall we accept the possibility 

that God accepts of promiscuity? No. Man is a supernatural creature, an embodiment of 

matter and spirit. His ultimate control, therefore, lies in the spiritual. This is why it is 

claimed here that for God not have instituted some natural control/inhibition on the 

human genitallia and love life from the start was simply an error of omission. Fortunately, 

Russell would agree that sex is natural and his view could only be useful in courtly love. 

Courtly love exists only between intending marriage partners. The implication of this is 

that it would always be futile (as Lindsey’s and Russell’s do) to employ any human-

centered institution to curb promiscuity and sexual perversion in society; the efficacious 

mode must be rooted in the metaphysical/spiritual. 

 

V. The African Metaphysical/Spiritual Alternative 

Consequent upon the foregoing, the proposal here is simple: That the employment of 

African traditional metaphysical and spiritual powers is the only sure way of eliminating 

and preventing promiscuity and sexual perversion in contemporary African society. And 

this claim could be substantiated with two arguments. 

     

In the first place, it is true that contemporary African society is replete with various forms 

of sexual perversion and youth promiscuity; it has been argued above that the condition is 

traceable to the composition of the human anatomy ab initio; it is also true that the situation 

is undesirable; and finally, it is also true that the situation is remediable. Once this analysis 

is acceptable, then our proposal becomes tenable.         



South-South Journal of Humanities and international Studies                      Vol.5 No.1 March, 2022 
 

Metaphysical Remedies to Youth Promiscuity in Africa’s Contemporary Social Milieu…   23 

More importantly, African traditional spiritual has demonstrated modicum magical 

efficacy in areas of health/medicine, protection/security, warfare and government; it can 

do likewise in the area of morality and sex control. The premise has been established above 

that God could have instituted at creation some control mechanism on the sexual organs—

such that they may not be charged or erectable till marriage, that one only gets erected 

when with spouse and congenial for the act. This condition could still be achieved by the 

application of African traditional spiritual forces through some magical cessation at birth 

of those essential organs for sexual activity. As said, this could be achieved by priestly 

decree, or by instituting relevant oath-practice on the youth at puberty—though achieving 

this would require some beseeching and propitiation of the gods/God of our ancestors; and 

the tradition would stand.  

      

A very special problem associated with our proposal is that it obvious downplays human 

right to freedom of association and action. However, it must be noted that what is termed 

human right is that associated with human nature as part of God’s eternal arrangement. 

The nature of man is not man’s making; humans cannot have rights beyond those 

associated beyond their discovered essence. Applying suggested metaphysical 

adjustments would be a redefinition of human essence and its accruing rights. How and 

why else are humans eternally struggling to discover ways to conquer death? 

      

A less potent issue with the proposal is that it amounts to degeneration into archaic or pre-

civilized society and outmoded culture traits; that, in fact, there abound some civilized 

modes of social control. However, it has been argued that the problem of youth 

promiscuity and sexual perversion is rooted in the metaphysical; any effective mechanism 

for the resolution must also be rooted in the metaphysical. Moreover, in the quest for useful 

acculturation, what has proved workable in some culture could be revivified and 

employed in the circumstances of the present. It does follow that newer forms are better 

forms.  Perhaps too, this is true because the existing (western) socio-political structures for 

ensuring social responsibility (such as Lindsay/Russell’s proposal) is and has proved 

“ineffective for the organization of our daily human affairs” and therefore have failed. We 

need, therefore, to engage in deliberate search and formulation of a workable and 

practicable scheme to address Africa’s myriad but peculiar socio-economic and political 

woes—however old the institutions and schemes. This would mark improvement of 

African values. 

 

VI. Conclusion and Recommendation 

Both Lindsey and Russell recognize the infamy associated with youth promiscuity and 

sexual perversion; that there is need to curb it. But theirs is short of the in-depth analysis 
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the issue requires. The solution must begin with a society’s recognizing and prioritizing its 

values. In concluding, it must be agree with Ebijuwa (2006), Gyekye (1997), and King 

Zwalithini Zulu (2009) in saying that the criteria for judging the relevance of values, ideas, 

and institutions of a past to the circumstances of a present are: one, the fundamental nature 

of a set of positive values and attitudes; and two, “the functionality of past ideas and 

institutions in the sense of the present” and that though “Africa lost its culture to 

colonialism, it must be reclaimed beginning with communities and villages; Kings must 

stand in their clean toes for trans-valuation of foreign values and keep our cultural values 

alive.” This is the essence of Burke’s conservatism. The attempt here was simply “lateral 

thinking”, that is, an exercise in creative and imaginative approach to problem solving, 

favoring the exhuming from the African traditional practice of spiritualism and oath-

practice an effective model for modern African states to ensure the elimination of youth 

promiscuity and sexual perversion in the society; such is the acme of the desired antidotes 

to the menace.     
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