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Abstract 
Generally, African societies are in crisis of lack of historical information and 

accurate data to reconstruct their past. This is similarly the case with the Hausa 

Community in Wukari Local Government Area. To the best of my knowledge, no 

serious study has been made to document the history of the community in Wukari 

Local Government Area with particular reference to the Hausa Community in 

Wukari town, taking into cognisance their history of origin in the area, their socio-

political and economic systems, and their relations and changing patterns of their 

relationship with the Jukun in the area. This study is therefore aimed at providing 

some remedy to this historical deficit. The study will focus on how their political, 

economic, religious and social institutions played vital roles in their peaceful 

relationship with the Jukun and what factors contributed in altering the trend. The 

study adopts primary and secondary sources in the analysis of data. 
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Introduction 

Wukari town, the headquarters of Wukari Local Government Area of Taraba State, is 

generally believed by the Jukun to have been was founded by Aku Angyu Katakpa in the 

seventeenth century. For instance, Zhema states that: 

 

Wukari which is now the seat of the Aku-Uka, the paramount Ruler of the 

Jukun and the symbol of unity, emerged in the Seventeenth century after 

the Jukun abandoned Bye-pi, the first capital of Kwararafa. General 

opinion of the Jukun in Wukari is that Aku Angyu Katakpa was the 

founder Of Wukari and was the first Aku to reign at Wukari……..1 

  

The word Wukari originated from the Jukun Wapan word “Uka”, meaning, “The Great 

One” or “You Excel”2. By the end of 17th century, the Kwararafa Empire had collapsed and 

the Jukun had moved to settle in the Middle of Benue region which became their new 

home. Their first capital was Bye-pi, which remained the largest Jukun centre and unity 

ever since before they finally established Wukari3. 

 

The term Hausa had been the name of a people and their language from time immemorial. 

The place where the people live is generally known as “Hausa Land”. The simplest 

definition of the  

 

Hausa land is that offered by the Daura legend, which says that, there are seven original 

Hausa states, which are: Kano, Zaria, Daura, Katsina, Rano, Gobir and Biram. There are 

also seven Hausa bastard states, which are: Zamfara, Kebbi, Nupe, Gwari, Yauri, Yoruba 

and Kwararafa4. 

 

But some scholars have referred to the Hausa more to language than to the people. Today, 

Hausa language is widely spoken by many people in Nigeria and its neighboring 

countries. The Hausa people themselves are found in different parts of Nigeria. According 

to Onwubiko,  
 

“The people have been molded into something like a nation by possession of a common 

language and a common culture”…5  

 

The Hausa are not found only in what is referred to as the main Hausa Land. Through the 

incident of migration, they are found in most parts of the North and Central Nigeria. It 

was through the same process, propelled mostly by trade, that some Hausa people came 

to Wukari area. This paper therefore focuses mainly on the Hausa and Jukun Communities 
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of Wukari Local Government Area of Taraba State, but with particular reference to those 

residing in Wukari town. The paper examines the factors fort the changing patterns or 

relationship between the two groups over time. 

 

The Jukun Origin, Migration, and Settlement in Wukari  

The precise history of origin of peoples and societies in most areas of West Africa and 

Nigeria, in particular, is complex and ambiguous due to long period of time involved and 

lack of early written documents on the historical data of most societies and communities. 

In this regard, oral tradition is used for the reconstruction of such historical deficits, though 

with its attendant strengths and weaknesses. 

 

According to Professor Joseph Adebowale Atanda, “The origin of people in any society is 

a problem which inevitably confronts the historians in or of that society”6 

 

The emphasis by Atanda has been the problem associated with the history of origin of the 

Jukun due to conflicting information on their origin and migration. This explains why 

Abdullahi Mahdi states that “….the details of every aspects of the early history of the 

Jukun are not available7.” Similarlly, Sa’ad Abubakar remarks that “the whole Jukun 

history is quite obscure, only tentative speculations can be made”8.  

 

Up to now, there is no single tradition which has clearly defined the origin of the Jukun. 

Even the information obtained from field work on the origin of Jukun, most of the 

informants relied essentially on myths and traditions. For instance, one informants stated 

that, according to the legend, the Jukun generally believe that, they migrated into Nigeria 

from the Middle East and settled around the Lake Chad basin area, before they moved 

westwards and formally established their strong hold at their present location in the Benue 

Valley.9 

 

The above hypothesis was supported by account from the late Aku-Uka, Dr Shekarau 

Angyu Masa Ibi, on the origin of Jukun, who stated that: 

 

The Jukun migrated into their present location from Yemen in the Arabian 

Peninsular. The Jukun entered Nigeria through the Mandara hills and 

Lake Chad, where they first established a strong hold at Ngazargamu, 

which later became the capital of Kanem Borno. It is suggested that, from 

there they moved their base to Upper Gongola Valley before finally 

settling in the Middle of Benue Valley.10 
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Other scholars have expressed various opinions in an attempt to explain the origin of the 

Jukun. One of such opinions is that, the Jukun claim origin from the East, from where they 

entered the Nigerian area through the country between the Mandara highlands and Lake 

Chad.11 This opinion corroborates with the opinion of H.R Palmer on the origin of Jukun, 

who affirmed that: 

 

For, according to not only their own, but the tradition of their neighbours, 

they were not originally indigenous either to the Benue region, their 

present main habitant, or, in fact, to Nigeria, but migrated from Kordofan 

and the region of Nile, through the Fitri region, Mandara and the Gongola 

region,to the Benue.12 

 

Nonetheless, C.K Meek also supported that the Jukun migrated from the Middle East, on 

account that, there are similarities between the Jukun and Egyptian religious Worldviews. 

He further explained that the Jukun people came from the East via Mandara highlands 

and Lake Chad Basin area to their present location at the Gongola region.13 

 

As in the case with the origin of other African groups, Hamitic hypothesis is clearly not 

sufficient enough to explain the origin of Jukun people. This is the reason why some of the 

scholars, who used Africanist approach in explaining historical events, contested the 

Middle East version of Jukun origin and migration. Hence, to such scholars, placing the 

origin of Jukun to the Middle East or Egypt is erroneous. For instance, Oyigbelu stated 

that: 

 

The claim that the Jukun, among many ethnic groups, for example, came 

from the East is  typical of Imperialist manoeuvre and it amounts to telling 

the black Africans that they have no concrete past to boast since they came 

from Egypt, which is the cradle of civilization14 

 

From linguistic evidence, the Jukun Language belongs to the Benue-Congo branch of the 

Niger-Congo family which covers most of Sub-Saharan Afriaca.15 In addition, Kay 

Williamson classified the Jukun language under the Platoid group of languages. These 

languages are spoken in the area of the Jos Plateau, southwards to the Benue River Valley 

and across the river to the Southeast.16   Based on Williamson classification, the Jukun 

language under the Platoid group of Languages are made up of the Lelna (Dakarkari), 

Kambari, Kamuku, Bassa, Atyap, Jaba, Baju, Eggon, Nizzam, Beron, Tarok17, etc.  This 

clearly shows that there is a cultural relationship between the Jukun and many of these 

Platoid groups. Therefore, it is important to concentrate our research within the Nigerian 
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area in our attempt to trace the origin of Jukun. However, our main concern under this 

study is the migration of Jukun into Wukari. 

 

After the disintegration and collapse of Kwararafa state, many Jukun communities moved 

to different locations from the Upper Benue region to the Lower Benue Region, with two 

main streams, each following different routes into Wukari.18 The first group migrated from 

the north bank of the Benue River and Gombe area through the Plateau highlands into 

Wukari, while the second groups moved from Bye-pi through Puje into Wukari.19 It is 

generally believed that it was from Wukari that the Jukun established smaller chiefdoms 

that made up what is present Wukari Local Government Area, such as Kente, Rafin-Kada, 

Nwonko, Chinkai and Gindin Dorowa,20 etc.     

        

Finally, despite the efforts by various schools of thought and scholars to resolve the 

question of Jukun origin, most opinions and views still remain uncertain as from where 

the Jukun really came from. It is, however, hoped that archeological evidence may one day 

be found, which would shed more light on the proper or authentic history of origin of the 

Jukun.    

 

Origin, Migration and Settlement of the Hausa Community in Wukari  

Many Jukun sources maintained that, the origin of the Hausa Community in Wukari can 

be traced back to the period when the Jukun of Kwararafa Kingdom attacked the ancient 

city of Kano and after war the Jukun emerged victoriously, returning home with large war 

booties, including large numbers of Hausa war captives who provided essential services 

to the Jukun.21 After the collapse of the Kwararafa Kingdom, the Jukun moved to Bye-pi 

and finally established Wukari under the leadership of Aku Angyu Katakpa.  

 

Jukun source states that, even after the establishment of Wukari, the group of Hausa 

people brought from Kano continued to provide essential services to the Jukun such as 

dyeing and smithing.22 Latter on, there was an inter-marriage between the Hausa and the 

Jukun, which gave rise to the group of Hausa in Wukari, popularly referred to as the 

Abakwariga. The source also added that Sambo and Dikko latter joined them at Wukari 

and were assigned to supervise slaves.23 

 

The above hypothesis corroborates with Meek, who reported that one Jukun king named 

Agwabi24 carried out the last Jukun attack on the ancient city of Kano and returned with 

him to Uka, referring to Wukari, those group of Hausa speaking Wangarawa, Kutumbawa, 

Maguzawa and Gwandara who are known today as Abakwariga. These groups of Hausa 

or Abakwariga were assigned quarters at the present site of Wukari under two leaders, 
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Mallam Sambo and Mallam Dikko, while the Jukun king appointed one of his 

representatives, named Aku Chika, to report on their conducts or activities.25 

 

Sa’ad Abubakar also narrated that Kano was attacked by the Jukun for refusing to pay 

tribute to Kwararafa during the reign of sarkin Kano, Muhammad Zaki, 1582-1618. Since 

then, there were further expeditions against Kano and other Hausa states, especially 

Katsina and Zazzau, up to the beginning of 18th century.26The motive for the Jukun military 

expeditions against the Hausa states during that period were not aimed at setting up an 

empire, but the Jukun were only interested in looting and collection of war booties.27 

 

Another source maintained that, those groups of Hausa speaking Wangarawa, 

Kutumbawa and Maguzawa left Hausaland and settled with the Jukun simply to escape 

constant prosecutions and forceful conversion into Islam by the Hausa kings.28 They 

sought refuge with the Jukun and provided essential services to them, especially military 

hardware like swords, daggers, knives and protective shells which were believed to be 

made by the Hausa blacksmiths.  

 

However, the Hausa sources completely disagree with the above sources, stating that, the 

early Hausa-Jukun relations was based on commercial purposes, not a master-servant 

relation.29 The sources add that, there was a contact between the Hausa states and the 

Jukun as early as 15th century and up to 18th and 19th centuries. A Hausa source asserts that 

as a result of this commercial relations, some Hausa traders settled with the Jukun of 

Kwararafa, and that even after the disintegration of the Kwararafa kingdom, it was 

believed that some of the Hausa followed them into Wukari.30 Therefore, the commercial 

relations continued even after the establishment of Wukari, leading to many Hausa 

traders, weavers, tailors, and dyers settling in Wukari permanently,31 leading to 

intermarriages between the Hausa and Jukun, which gave birth to the Abakwariga 

community in Wukari. The source added that, it is very difficult to find any prominent 

Hausa person living in Wukari without Jukun blood running in his bloodstream, either 

through a grandparent or great grand parent.32 

 

Another oral source argues that the origin of the Hausa community in Wukari can be 

traced back to the arrival of Sambo and Dikko with their followers from Katsina into 

Wukari in the 17th century for reasons not known up to the present time.33The source, 

however, reasons that, they might have left Katsina due to leadership disagreement.  

 

Another Hausa oral source claims that, after the collapse of the Jukun Kingdom, 

Kwararafa, some group of Jukun arrived at Wukari where they met Sambo and Dikko with 
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their followers.34 The source argues that, this is why in Wukari, the Jukun settled in a 

specific area, while Sambo and Dikko with their followers also settled at a specific location 

within Wukari such as Marmara, Karofi and Akata. Over time, there had been 

intermarriage between the two groups and great fusion took place. This gave rise to the 

emergence and expansion of the Abakwariga in Wukari. 

 

Similarly, Mahdi Adamu also narrates that, the Abakwariga were the first to settle in 

Wukari before the Kwararafa kingdom broke up in the 17th century. According to him, 

Sambo came from Kano, and that he was a famous malam of Kutumbawa regime, while 

Dikko was described as a great Muslim cleric who came from the state of Katsina.35 This 

contradicts the earlier source which states that they both came from Katsina. 

 

Another period which witnessed the influx of the Hausa into Wukari was between 1932 

and 1934, following the deposition of the then Sultan of Sokokto, Muhammad Tanbari, 

who stayed in Wukari and died in 1934. Up to present moment, his tomb is protected and 

preserved in Wukari.36 This group of Hausa were believed to have been members of his 

household and followers who remained in Wukari, even after his death.37 

 

Other groups were the Burmawa or Kantanawa who migrated into Wukari from Kanam 

Local Government Area of Plateau state due to the crisis which claimed the life of their 

traditional ruler in the 1970s.38 Even though members of this group were not originally 

Hausa people, they were fully integrated and assimilated into the Hausa community 

through intermarriages.  They were settled in the west of Akata, a place now called 

Anguwan Kantanawa, very close to Wapan Nghaku area by the Jukun authority under the 

leadership of Aku-Uka, Abe Ali who ruled from 1970 to 1974.39 

 

Lastly, the bulk of Hausa found in Wukari today came not so much in group but as 

individual traders. Some of them came to Wukari as long distance traders, while others 

came as seasonal traders who decided to settle permanently in the town.40 In other words, 

the most important reason that led to the coming of the Hausa into Wukari was for 

economic reason, especially from the early 19th century. 

 

Pre-Colonial Hausa – Jukun Relations in Wukari 

The Hausa-Jukun relations began as early as 15th century due to trading activities between 

the Kwararafa Kingdom and the Hausaland. This resulted in the influx Hausa traders into 

Kwararafa, and later Wukari. The relations between members of the two groups took 

diverse dimensions, as highlighted below. 
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Commercial Relations  

Commerce constitutes an integral aspect of communal relationship between the Hausa and 

the Jukun Communities in Wukari. This aspect of relationship pre-dated the establishment 

of modern Wukari town. This can be traced back to the 15th century as Adamu points out:  

 

Since as early as the fifteenth century there was a regular exchange of 

commodities between Kwararafa and Kano, and the beginning of the Aba-

kwariga community in kwararafa may be as old as the development of 

this commercial link41 

 

From the above assertion, one can understand that even before the coming of early Hausa 

into Wukari, there was economic contact between the Hausa and Jukun. It is also 

imperative to note that, Wukari was the only Jukun market and town of great importance 

in the south of Benue by then. According to Adamu: 

 

Before the decline of Jukun power, Kwararafa was the only market town 

of major importance in the Benue valley, and it was there that the Hausa 

traders concentrated their activities42        

 

This clearly shows that Kwararafa, and later Wukari, was the only Jukun market town of 

great importance south of Benue. This may also be the reason why the Wukari town 

attracted so many Hausa traders who later established themselves permanently in the area. 

The principal commodities imported from the Hausaland by Hausa traders, especially 

from the seventeenth century, were the Hausa garments which includes Kwashe, barrage 

and rigar gwanda, formen, turkudi and arkila for both men and women.43 Besides these, 

other imports were tsakiya, sambarawa and tagode used by the Jukun women.44 Other 

items used in flavouring soup such as daddawa (locus bean cakes) tafarnuwa (garlic) and 

albasa (Onion) were also imported by Hausa traders from the Hausaland, while horses 

were also imported in exchange for mostly slaves.45 It was reported that Sarkin Kano, 

Kanajeji (1390-1410), sent horses to Kwararafa and received slaved in return46  

 

The exports from Kwararafa to Hausaland, on the other hand, were the slave. As noted 

before, this might have started in the 15th Century. Other important items for export from 

Kwararafa to the Hausaland were mineral salt and antimony, mined at Arufu and 

Akwana, respectively, under the control of the Aku-uka.47Another important mineral said 

to be exported to Hausaland from Kwararafa was silver, which was also mined near 

Arufu48 \ 
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This economic relationship between the Hausa and the Jukun has continued up to present 

time in Wukari. The Jukun, who are predominantly farmers brought farm products such 

as maize, millet, sorghum, groundnut, yam and cassava, etc, to market for sale, while the 

Hausa, predominantly traders, purchased these products both for consumption and 

resale.49 Other items brought by the Jukun included salt, smoked fish, pots, and so on. The 

Hausa trader were known for long distance trade, therefore, the above mentioned items of 

trade were purchased in large quantities from the farmers and were exported to various 

states in the north, especially Gombe, BAuchi, Kano, Kaduna as far as to Sokoto and 

Katsina, and other part of southern Nigeria.50 However, the Hausa brought items like mats, 

calabash, kayan kali, cloths and so on.51 

 

Intermarriage relations  

Intermarriage is another important factor which built a strong relationship between the 

Hausa and the Jukun in Wukari. This aspect of relationship is as old as the trading relations 

that existed between the Hausaland Kwararafa Kingdom. 52   

 

 Adamu explained why most Hausa traders feel free to marry from any ethnic group they 

found themselves; 

 

Whenever Hausa immigrants went, one of their first acts in settling down 

was to take wife from the local communities. The descendents of such 

marriages continued to claim Hausa ethnic origin even after the families 

had passed through a number of generations of such local exogamous 

marriages and also even when they could not speak the Hausa language53. 

 

The above assertion shows that whenever a Hausa man finds himself, especially outside 

the main Hausa land, his first action to establish permanent settlement is to marry from 

the locality he finds himself. This was the case with the Hausa community in Wukari. Most 

of earliest Hausa settlers married Jukun women, some even married from the royal 

families as narrated below by the late Aku-Uka of Wukari, Dr. Shakarau Angyu Masa-Ibi. 

 

Earlier settlers also included the Gobarawas, who came as mercantilists 

and were settled near the Aku palace by virtue of the fact that their leader, 

Maiwuya, married a princess of Wukari.54 

 

This practice, no doubt, brought peaceful co-existence, tranquility and unity among 

members of the Hausa and the Jukun communities in Wukari. Most importantly, such 
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intermarriage relations gave rise to the Abakwariga community in Wukari. Similarly, not 

only the Hausa men married Jukun women, Jukun men have also married Hausa women.  

 

Religion and the Changing Pattern of Relationship BETWEEN the Hausa and Jukun 

Communities in Wukari 

It is not arguable that the Jukun-Hausa relationship in Wukari has gone through phases. 

The dominant features in their relationship are harmony and, of recent, disharmony. In 

other words, over the years, members of the two groups built a relationship characterized 

by understanding and respect for one another. 

 

Unfortunately, of recent, the relationship began to shrink due to political, religious and 

economic factors. This paper, therefore, examines the role of the religious factor in altering 

the pattern of relationship between the two communities.  

 

Religion can be defined as a belief in God or gods, and the activities that are connected 

with this belief, such as praying or worshipping in a building such as Church, Mosque, 

Temple or Shrine as the case may be. 

 

 In Wukari, there are three major religious beliefs, which are Christianity, Islam and 

Traditional Religion. The Hausa are predominantly Muslims, while Jukun are mostly 

Christians.   

 

Advent of Christianity in Wukari 

Christianity is a religion stemming from the life and teaching of Jesus Christ in the first 

century AD. Its sacred scripture is the Holy Bible, made up of the Old and New 

Testaments. Its cardinal tenets are that Jesus is the Son of God, the second person of the 

Holy Trinity, that God’s love for the World is its essential component and that Jesus died 

to redeem the humankind. The Religion was originally a movement of Jews who accepted 

Jesus as a Messiah but the movement quickly became predominantly gentile, and became 

one of the largest World’s religions and geographically the most widely diffused of all 

faiths56 

 

Christianity came into Nigeria in the 15th century through the activities of the Portuguese 

missionaries which, however, did not yield much result, for only few people were 

converted due to the nature in which the first phase of missionaries presented the new 

faith to the people. It was said that, they were more concerned on their trading activities, 

rather than spreading the message of the gospel among the people. It was, however, until 
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in the 19th century when the second phase of missionary activities, mostly from Europe 

and America, successfully spread the religion in Nigeria.57 

 

In Wukari, it was until 1905 when the gospel of Christianity was first preached in the area, 

through the activities of the Sudan United Mission (SUM) under the leadership of Dr. 

Herman Karl Kum, Ambrose H. Bateman, John Gunter and Lowry Maxwell. 58 The SUM, 

after receiving permission from the British High Commissioner for Northern Nigeria to 

establish a station at Wase could not achieve any appreciable result due to the Islamic 

influence in the area. 

 

Therefore, Dr. Lowry Maxwell proceeded to Wukari via Ibi and preached the gospel there 

for the first time in 1905. Thus, Wukari became their new mission station.59 By 1906, the 

Jukun King, Aku-Uka Agbumanu Agbunshu, who ruled between 1903 -1915, also played 

vital role in the spread of Christianity in the area by encouraging the missionaries to settle 

in Wukari, despite strong opposition from the Jukun traditionalists.60 No matter the 

challenges faced by the Christian missionaries, Christianity was eventually introduced in 

Wukari. 

 

Advent of Islam in Wukari  

In the case of Islam, it was introduced in Wukari long before the conquest of Muri in 1817, 

by the Fulani, during the 1804 Jihad in Hausaland. Among the groups involved in the 

spread of Islam to Wukari were Muslim traders, craft men and scholars.61 Their efforts 

were facilitated by successive Aku in Wukari who did not discourage their subjects from 

accepting Islam despite being adherents of their traditional religious belief. 

 

Religion and Changing Patter of Relationship between the Hausa and Jukun in Wukari 

From the historical background of the major religious beliefs in Wukari, one will 

understand that the Hausa who are predominantly Muslims and the Jukun, 

predominantly Christians, had been living together for decades in peace and harmony 

without any major open hostility until in 2013 when religious differences set in and divided 

the two communities alone religious line, leading to killings and destructions of lives and 

properties, including places of worship. 

 

Before the 2013 crises, there were other unresolved issues which served as the remote 

causes of the crisis. Prominent among such unresolved issues was the alleged conversion 

of a piece of land into a cemetery by Wukari Muslim Council in 2010. The Christians 

argued that the piece of land had been used as a cemetery by the Wukari General Hospital 

for burying patients who did not have relations in Wukari,62 until the hospital was 
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transferred to its present location at Akwana road in 1962. However, a Muslim source in 

Wukari maintained that, the same piece of land was the place they were using for so many 

years for prayers during Eid festivals which was divided into two.63 While one portion 

remained unused, the Muslim community continued to use their Public cemetery located 

behind Ebenezer primary school until it was filled up when they decided to convert the 

unused portion into Muslim cemetery, since they claimed to have the legal right over the 

ownership of the land.64 

 

Notwithstanding the legal claim by the Muslim Community, the action angered the 

Christian whose deceased relatives were buried on the same piece of land. However, with 

the intervention of Wukari Traditional Council, the matter was peacefully resolved as 

narrated by the late Aku-Uka, DR. Shekarau Angyu Masa-Ibi Kuvyo ll thus: 

 

After several deliberations, it was amicably resolved that the Muslims 

should rescind their pursuit of a certificate of occupancy over the land, but 

could continue to bury their dead ones there,since it is a public cemetery. 

The custody of the cemetery was transferred to the Traditional Council so 

that no person or persons can claim exclusive ownership over it.65 

  

The second remote cause of the 2013 crisis was the demolition of an uncompleted Mosque 

building at the Police Area Command’s Office in Wukari by unknown miscreants at 

night.66 Apart from this, there were other similar events which had happened at different 

times, where Mosques built at public places were demolished. The first one took place in 

1995, at Wukari Local Government Secretariat. The second was the Mosque demolished at 

the Federal Road Safety Commission’s Office located at Naneto area in 2001, while another 

one in the same year at the Wukari General Hospital which was said to have been built by 

the Muslim NYSC members, according to a Hausa source.67 

 

The 18th November, 2012, crisis in Ibi Local Government Area also had a devastating 

consequence on the Hausa-Jukun relations in Wukari. In connection with the incident, the 

arrest of some Jukun youths by the security68 and the jubilant mode among some Muslim 

youths in Wukari also created tension in the town between Hausa and the Jukun 

Communities.69 

 

The foregoing events proved beyond doubt that the atmosphere in Wukari was already 

charged and only waiting to burst into flames. The Last events that broke the camel’s back 

was the disagreement that had arose on a football field at Mallam Bello School on 23rd 

February, 2013, during a football match. There are conflicting stories as to what really 
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happened at the football field. However, the information gathered during field work 

clearly shows that the teams comprised both Muslims and Christians, as reflected in the 

line-up of players of the two teams below: 

 

GOSHI UNITED 

FC 

NAME OF PLAYER TRIBE RELIGION 

 Bala Adamu Bawa Jukun Muslim 

 Isaac Japhet Jukun Christian 

 Aji Ayuba Jukun Christian 

 Murtala Salisu Hausa Christian 

 Yahuza Aji Jukun Christian 

 Nuraini Sabo Hausa Muslim 

 Yahaya Sale Hausa Muslim 

 Ali Casilas Hausa Muslim 

 Naziru Zafi Hausa Muslim 

 Yahaya Kuffor Hausa Muslim 

 Abdurrahaman Hausa Muslim 

 Ishaya Patrick Jukun Christian 

 Mallam Abarshi Jukun Muslim 

 Tanimu Shuibu Hausa  Muslim 

 Buhari Ibrahim Hausa Muslim 

 Daddy Shamaki Jukun Christian 
70       

FC MALLAM 

BELO 

NAME OF 

PLAYER 

TRIBE RELIGION 

 Abite Manaseh Jukun Christian 

 Samuel David 

Angyu 

Jukun Christian 

 Ikodo Jukun Christian 

 Ongiro Jukun Christian 

 Ubaiyu Hausa Muslim 

 Dauda Ibro Hausa Muslim 

 Nuhu Patrick Jukun Christian 

 Lucky Patrick Jukun Christian 

 Uzaifa Ali Hausa Muslim 

 Sambo Musa Hausa Muslim 

 Danladi Jukun Christian 
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 Jabiru Kinda Jukun Muslim 

 Ngewe Akante Jukun Christian 

 Bashir Baba  Hausa Muslim 

 Isa Lawan Hausa Muslim 

 

The first team was owned by Umaru Anini, popularly known as “Umaru Goshi”, a butcher 

by profession, whose team was named after him as Goshi United, who also served as the 

coach of the team. According Shamaki, who was also an eye witness to the crisis and also 

one of the members of one of the teams, Goshi United used to have their training field at 

Wukari Abattoir which was later sold, and the Abattoir relocated to the outskirt of Wukari 

town along Zaki-Biam Road.72 This forced Goshi United to look for another football field, 

which they unanimously opted for Mallam Bello football field, which was already being 

used by Mallam Bello football club. 

 

The argument at the football field began when Goshi United football club came with an 

iron football goal post which was removed from their former football field at the Abattoir 

and wanted to substitute the wooden goal post at Mallam Bello Football field.73 This drew 

the attention of members of FC Mallam Bello, who appealed to some youths in the area to 

help them to prevent members of the Goshi United football club from snatching their 

football field. This caused intense struggle between members of the two teams with one 

group trying to mount the iron post, while the other preventing the other from mounting 

it.74 A source claimed that in the course of the feud that ensued between members of the 

two football clubs, a group of three hunters appeared, with one holding a locally made 

rifle.75  The source added that in the course of members of the two Teams struggling to 

receive the rifle in order to scale the other, the hunter surrendered the rifle to the 

contending members during which the rifle was allegedly accidentally fired by an 

unidentified member of a yet an unidentified Team in the course of struggle over the rifle.76 

The accidentally discharged bulled hit one Luka Musa, a Jukun, at the abdomen who was 

immediately rushed to Wukari General Hospital and later confirmed death.77 

 

The above narration completely contradicted both Jukun and the Hausa sources who 

accused each other for the shooting. Whatever be the case, what started as a mere argument 

over the ownership of football field between two teams degenerated into the unfortunate 

shooting of Luka Musa, a Jukun man, who later died. The incident served as one of the 

immediate causes of the 23rd February, 2013, crisis in Wukari, which led to lost of lives and 

destructions of properties as observed by the late Aku-Uka, Dr. Shekarau Angyu Masa-Ibi, 

Kuvyo II: 
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It can be seen that religion should not have been the major issue in the 

February 23rd, 2013, crisis in Wukari. However, some miscreants took the 

advantage of the unfortunate incident and exploited the situation and 

turned it to a religious conflict by killing innocent souls, looting and 

destroying people’s property.78 

 

Conclusion 

It is worrisome that religion which had not been a source of conflict between the Hausa 

and Jukun Communities in Wukari eventually has become one of the major sources of 

conflicts. Among the factors include increased in the numbers of both Muslim and 

Christian adherents, in addition to the emergence of spirit of intolerance among members 

of the two religions.  
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